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PREFACE | ONSOZ

ON THE EVENT “ANATOLIAN ROOTS OF
PRESENT-DAY CIVILIZATION”

Nothing is static but in constant
evolution in social life. Cultures that
are the formation of norms and values
are also the product of such evolution.
In this sense, today’'s European culture
is a resection of all its attributes evolved
in constant interactions with adjacent
lands, such as the Anataolian peninsula.
The autochthonous belief systems and
cultures in Anatolia are among the
founding values that contributed to
build what is now known as European
culture. Christianity and Judaism

have coexisted and developed in a
culture of living together with other
belief systems, including Islam, in the
Anatolian peninsula in their transition
to the European continent. Anatolia

is thus one of the breeding grounds

of contemporary values embraced in
Europe. The event entitled “ANATOLIAN
ROOTS OF PRESENT-DAY CIVILIZATION”
that is organized by the Embassy of
Tirkiye in Belgium in collaboration with
Scholars from Mimar Sinan Fine Arts
University, consisting of an academic
panel and exhihition aims to contribute
to this discussion.

Dr. Hasan Ulusoy
The Embassy of the Republic of
Tiirkiye in Brussels

GUNUMUZ UYGARLIGINDA ANADOLU
iZLERI “ ETKINLiGi UZERINE

Sosyal hayatta her sey sirekli bir evrim
icindedir. Normlarin ve degerlerin

btn olan kltrler de bu evriminden
etkilenir. Bu anlamda, glinimuz Avrupa
kdltdrd, Anadolu yarimadasi gibi kitaya
hitisik topraklarla strekli etkilesim iginde
gelisen tim niteliklerinin bir
manzumesidir. Anadolu’daki otokton
inang sistemleri ve kiltdrleri, bugiln
Avrupa kultird olarak bilinen seyin
insasina katkida bulunan kurucu degerler
arasindadir. Hristiyanlik ve Musevilik,
Avrupa kitasina gecislerinde Anadolu
yanmadasinda islam da dahil olmak
Uzere diger inanc sistemleriyle birlikte
yasama kultird iginde hir arada var
olmus ve gelismistir. Dolayisiyla
Anadolu, bugln Avrupa'da
benimsenen c¢agdas degerlerin ilk
ortaya ¢ikis alanlarindan biridir.

Tarkiye'nin Belgika Kralligi nezdindeki
Bulyukelgiligi ve Mimar Sinan Glzel
Sanatlar Universitesi dgretim dyelerinin
is birligiyle diizenlenen

“Gunimiiz Uygarhiginda Anadolu izleri”
baslikl akademik panel ve sergi, bu
tartismaya katki saglamayi amacliyor.

Dr. Hasan Ulusoy
T.C. Briiksel Biiyiikelgisi



INTRODUCTION | GIRIS

AN INTERNATIONAL ACADEMIC PANEL
AND EXHIBITION UNDER THE AUSPICES
OF THE EMBASSY OF THE REPUBLIC
OF TURKIYE IN BRUSSELS, WITHIN

THE SCOPE OF THE EUROPEAN UNION
COMMUNICATION STRATEGY

The purpose of the event is to emphasize
the concept that the autochthonous
belief systems settled in Anatolia

are among the founding values

that contributed to build European
civilization. Christianity and Judaism,
which are said to form the basis of
belief system within the set of values
of European civilization, have coexisted
and developed in the culture of living
together with other belief systems,
including Islam, in the Anatolian lands
during their transition to Europe.
Therefare, it is aimed to underline that
Anatalia is, in fact, one of the breeding
grounds of contempaorary values
embraced in Europe.

“Anatolian Roots of Present-Day
Civilization” aims to directly reveal the
aforementioned roots, in the light of
“belief” that developed in the natural
evolution process of humanity, and
without any coercion, and “archaeology”,
which manifests this development with
tangible evidence. The topics and places
of the event, arganized as a panel and
exhibition, are specified accordingly.

Within the scope of the panel, the direct
and indirect effects of belief systems
and culture in Anatolia on today’s
civilization in the light of finds and data
unearthed in archaeological excavations

are shared with us by archaeologists
from Tlrkiye and an ancient histary
expert from Belgium.

The exhibition presents tangible data on
the topics discussed by archaeologists
in the panel, based on archaeological
finds in ten different areas. Anatalian
lands, where agelong and continuous
interactions, monotheistic or polytheistic
autochthonous beliefs and monotheistic
religions exist and develop, extending
from Kybele to Demeter, Artemis and
even the Virgin Mary, can thus be
followed as a place where all beliefs live
together in harmony and transform.

In the context of European Civilization
and belief, it is evident that the spread
pattern of belief systems, which left a
deep-rooted trace in today’s civilization,
appeared or developed in Anatolia.
However after the division of Christianity,
caused by the “Schism” arguably
severed the cultural and religious flow
from the East to the West. Hence the
exhibition focuses on the places and
traces of belief in many semantically
and physically multi-layered areas

of Anatalia, finalising towards the
separation of the Eastern and Western
churches (Orthodoxy and Catholicism).
We would like to thank the valuable
scientists participated in the Panel

and Exhibition for sharing the data of
Anatolian belief and culture with us in
the light of archaeology. We would like
to thank the esteemed academics of
Mimar Sinan Fine Arts University, who
undertake the organization, exhibition
curation and design of the event. We
would also like to thank The Union of
Chambers and Commadity Exchanges
of Turkiye for providing the event venue
and facilities, Turkish Ministry of Culture
and Tourism, and Ephesus Museum
and Burdur Museum for providing us
with data, and Turkish Airlines for
transportation.

Prof. Dr. Demet Binan
Curator
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TURKIYE CUMHURIYETi BRUKSEL
BUYUKELCILIGI HIMAYESINDE,
AVRUPA BIRLIGI ILETISIM
STRATEJiSi KAPSAMINDA,
BRUKSEL' DE GERGEKLESTIRILEN
ULUSLARARASI SERGI VE AKADEMIK
PANEL ETKINLIGI

Etkinligin amaci; Anadolu'da yerli
otokton inang sistemlerinin Avrupa
medeniyetini olusturan degerlerin
temellerinden oldugu; Avrupa
medeniyeti olarak adlandirilan
degerler bitininin inang temellerini
olusturdugu soylenen Hristiyanlik ve
Musevilik inanclarinin Avrupa kitasina
gecis stirecinde Muslimanlik dahil
diger inang sistemleriyle beraber
Anadolu topraklarinda birlikte
yasama kultlrt icinde var olup
gelistigini, dolayisiyla da tlkemiz
topraklarinin bugtinkd Avrupa
degerlerinin ¢ikis noktalarindan biri
oldu§unu vurgulamaktir.

Gundmuaz Uygarhginda Anadolu
Izleri etkinliginde; zorlamanin
olmadi§i insanhgin dogal evrim
stirecinde gelisen “inang” ve bu
gelisimi elle tutulur kanitlaryla ortaya
koyan “arkeoloji” nin 1siginda; bu
izlerin oldugu gibi, dogrudan ortaya
koyulmasi hedeflenmistir. Panel ve
sergi olarak diizenlenen etkinlikte
konular ve yerler bu dogrultuda
belirlenmeye galisiimistir.

Panelde; Anadoludaki arkealgjik
kazilarda ortaya gikan buluntu

ve verilerin isi§inda Anadolu’daki
inancg sistemleri ve kulttrin

gindmuz uygarligina dogrudan ve
dolayh etkileri Tlrkiye' den katilan
arkeologlar ve Belgika'dan katilan eski
¢ag tarihi uzmani tarafindan hizlerle
paylasihyar.

Sergi; panelde arkeologlar
tarafindan ele alinan konularin 10
ayri yer 6zelinde arkeolojik buluntular
Gzerinden somut verilerini igeriyor.
Ana tanrica Kyhele'den, Demeter'e,
Artemis’e ve hatta Meryem Ana'ya
uzanan derin zamanh ve sureklilik
gosteren etkilesimlerin, tek tanr
ya da ¢ok tannl otokton inanglarin
ve Semavi dinlerin varoldugu ve
gelistigi Anadolu topraklar tim
inanclarin birarada hosgoriyle
yasadifi ve donlstigu yer olarak
izlenebilmektedir.

Avrupa Medeniyeti ve inang
baglaminda, glinimdiz uygarhginda
kokll iz birakan, Anadolu’'da baslayan
yada gelisen inang sistemlerinin
yayihm ézelliginin, Hristiyanhk’
ta Iznik Konsilleri ile haslayan
slreg sonrasinda gelen “Schism”
ile Hristiyanhgin Dogu ve Bati
kiliseleri (Ortodoksluk ve Katoliklik]
olarak ayrismasinin ardindan
Anadolu Avrupa arasinda koptugu
gortlmektedir. Bu dogrultuda
sergi konular Anadolu’'nun pekgok
alaninda inancin anlamsal ve fiziksel
olarak cok katmanlilik icinde streklilik
gosterdidi yerleri ve izleri takip
ederek; Hristiyanhkta Dogu ve Bati

Kiliselerinin ayrismasina dogru giden
stregte nihayetleniyor

Panel ve Sergi etkinligine
katilan dederli bilim insanlarina,
Anadolu'nun inanc ve kulttre ait
verilerini arkeolgjinin 1si§inda bizimle
paylastiklar igin cok tesekkir
ederiz. Etkinli§in gergeklesmesinde
yer alan; etkinligin dizenlenmesi,
sergi kratérlGgu ve tasarimini
ustlenen Mimar Sinan Gizel Sanatlar
Universitesi’ nin degerli
akademisyenlering, etkinlik mekani
ve olanaklarini sunan TOBB' ye,
verilere ulasmamizi saglayan
Kiltar ve Turizm Bakanhgi ile Efes
Mizesi ve Burdur Mlzesi'ne, ulasim
icin Turk Hava Yollar'na etkinligin
gerceklesmesindeki destekleri igin
cok tesekkir ederiz.

Prof. Dr. Demet Binan
Kiirator
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PANELISTS AND TOPICS | PANELISTLER VE KONULAR

INTERNATIONAL PANEL AND
EXHIBITION EVENT HELD WHTHIN
THE SCOPE OF EUROPEAN UNION

COMMUNICATION STRATEGY/
ANATOLIAN ROOTS OF PRESENT-DAY
CIVILIZATION

AVRUPA BIRLIGI ILETiSIM

STRATEJIiSi (ABIS) KAPSAMINDA
GERCEKLESTIRILEN ULUSLARARASI
AKADEMIK PANEL VE SERGI ETKINLIGi:
GUNUMUZ UYGARLIGINDA ANADOLU
iZLERI
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PANEL PANEL

Ambassador Or. Hasan Ulusoy
Introductory - Keynote Speech
Acihs Konusmasi

Importance Of Anatalia For The
Socio-Cultural Foundations

Of Europe

Prof. Dr. Demet Binan
Moderator Moderator

Prof. Dr. Mehmet Ozdogan
Contribution of Prehistoric
Anatolian Cultures in the
Formation of

European Civilization

Anadolu Tarih Oncesi Kiiltiirlerin
Avrupa Uygarhgina Katkisi

Prof. Dr. Fahri Isik

Olimpian Gods And Goddesses
Of Anatalian Origin
Anadalu’dan Cikan Olimpos
Tanri ve Tanrigalari

Prof. Dr. Mustafa Sahin
“The Role of Anatolia in the
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Anadolu’nun Yeri

Dr. Koert Debeuf
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Knowledge For Renaissance
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KEYNOTE SPEECH BY AMBASSADOR DR.HASAN ULUSOY

IMPORTANCE OF ANATOLIA FOR THE
SOCIO-CULTURAL FOUNDATIONS OF
EUROPE

Excellencies, distinguished panellists,
guests, ladies & gentlemen,

Welcome to our event that we

are organizing within the scope of
Tlrkiye's EU communication strategy
in collaboration with Turkish Ministry
of Foreign Affairs, Directorate for EU
Affairs. Our event has been made
possible thanks to the valuable
contribution of the esteemed academics
from the Mimar Sinan Fine Arts
University of Istanbul.

The panel titled ANATOLIAN ROOTS OF
PRESENT-DAY CIVILIZATION is of high
academic value.

We should start with an observatiaon:
Nothing is static, but in constant
evolution in social life. Cultures that
are the formation of collective norms
and values are also the product of such
evolution. In this sense, today's Europe
is a reflection of all its attributes evolved
in constant interactions with adjacent
lands, such as the Anatalian peninsula.

That is what we would like to discuss
today, with various but insightful
contributions from the panellists.

The title in fact has two key wards:
Anatolia and the Present day civilization.
With your indulgence, | would like to
share some opinions as food for
thought to today's discussian.

First, what is Anatalia? Though itis a
geographical term, practically, it refers

to the territories of our country, Tirkiye,
including the half of Istanbul, but except
for ourlands laid in the Thrace in the
Balkans.

Anatolia (Turkish: Anadolu]
geographically encompasses the central
uplands of modern Trkiye, stretching
from the coastal plain of the Aegean Sea
to the western edge of the Highlands

in the east and from the shores of the
Black Sea in the north, to the Taurus
mountains and Mediterranean Sea coast
in the south’.

Anatolia has always been one of the
most important lands in the histary

of the world. Throughout history, it

has been a centre of attraction for
humanity and for civilizations; not only
as a crossroad and passage, but also
as a breeding ground for societal and
cultural interactions .

Human habitation in Anatolia dates
back to the Paleolithic era 2. As we will
discuss today, it has been home to both
monotheistic and non-monotheistic
belief systems for millennia.

In short, all autochthonous monotheistic
belief systems or religions including
Islam have coexisted and
developed in a culture of living
together with each other, in the
Anatolian lands for centuries.

15
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| think, that would be enough for now as
to Anatolia. Now, Let me deal upon the
concept of civilization. What should we
understand from this?

The concept of ‘civilisation’ is not easy
to be defined clearly. This is not saolely
due to etymological and semantic
ambiguities in defining the concept.
Even the root word of ‘civilisation’, which
comes from Latin does not relate to one
single but two concepts, civis (citizen) or
civitas [city] °.

Yet, the concept * also differs in
meaning due to the duality of its

use. In other words, civilisation has
different meanings depending on its
singular and plural uses. The term
civilisation is also mixed with the term
culture. In fact, it is understood that
in practice the two words have had a
close association, and are sometimes
referred to as the same thing.

So, conforming to the general
argument, that the meaning of a
concept lies in its usage, it is accepted
that the concept of civilisation was first
used in its singular form.

Itis also argued that the plurality of
civilisations as a fact of life does not
deny the existence of a general concept
of civilisation in the singular form. Even
Toynhee ®, known as the most persistent
and ardent advaocate of the plurality of
civilisations, accepts the existence of
civilisation - with a capital C,i.e. singular
farm of civilisation. The concept of
Civilisation in this singular use refers to

an ideal stage to be reached by societies
(civilisations) as the ultimate goal. Here,
one can see that the singular use of the
concept of civilisation is of an abstract
entity, an ideal.

In the singular use of civilisation, the
concept seems to generally refer to

a level of development of mankind
superior to other levels in both
material and intellectual senses. In
other words, civilisation consists of
the idea of progress, of development,
elevation to perfection. In this form
of use, civilisation is endowed with a
positive connotation &,

To make it short, what the title refers
to, namely “present day civilisation”, is
the highest level of universal values and
norms enjoyed in all walks of life.

In this context, we can refer to the
concept of civilisation as developed
by Al-Farabi. Being from the Central
Asia, Turkistan, Al Farabi also known
as Alpharabius in western world, was
a Muslim Turkic philosopher of a great
calibre who lived in the 10th century 7.

In his studies entitled siyaset-iil medeniyye,
Al Farahi, by attributing the concept of
medeniyye to the concept of being civilized,
described civilisation in fact as a place of
civilized attributes, as a form of societies of
highest level of universal values and norms
enjoyed in all walks of life®.

Based on these explanations that |
have just mentioned, | hope today's
discussions can be better elaborated.
Against this background, today's debate
is as follows: with reference to the

position of Europe in the understanding
of contemporary civilization which
today constitutes the set of universal
values and norms, the saocio-cultural
foundations that make up Europe,
including autochthonous belief
systems derived from monaotheism,
such as Judaism, Christianity and
Islam, together with even prehistaric
belief patterns, also existed and were
developed in Anatolia in a spirit of
culture of living together of the time.
As a follow-up to this, the territory

of Turkiye, including Anatolia, that is
altogether an integral part of Europe,
lies in fact as one of the breeding
grounds and also passage of those
aforementioned contributing to the
formation of today’s values and norms
embraced in Europe.

Today, Europe, as we understand, is
and should be both a continent and
set of common values and norms,
where peoples of different origins can
live without discrimination and without
stigmatization due to their origins, in
a culture of living together through
social and cultural cohesion in inclusive
societies respecting all.
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'See https://en.wikipedia.org/wiki/
Anataolia

2See https://www.tarihbilimi.gen.tr/
paleolitik-cagda-anadaolu/

iSee Yurdusev, A.N.(1395), The
concept of Civilisation and the Study
of International Relations: With Special
Reference to the Waork of Arnaold J.
Toynbee, unpublished Ph.0. Thesis,
University of Leicester, chapter.7.
“See for details: Ulusoy, H'{E'UU4],
“Impaortance of Identity Building in
Avaiding the Clash of Civilisations in
the Age of Globalisation [With some
reflections on Turkiye-EU relations)”,

“ Toynbee, A. [1978). Tarih Bilinci,
translation Jane Kaplan, Istanbul.

¢ See Ulusay, H. (2007), “One Policy, Many
Identities: The Consistency of Tiirkiye's
Foreign Policy with Special Emphasis an
Its Security Dimension in the Post-Cold
War Era, A Constructivist Appraisal ”,

The Isis Press, Istanbul.

7 See https://en.wikipedia.org/wiki/Al-
Farabi

? See for details: OKTAY, A.S [1993].
Farabi’'nin Felsefesinde Erdemli
Medeniyet Teorisi [ THEORY OF
VIRTUOUS CIVILIZATION IN FARABI'S
PHILOSOPHY], www.sosyalarastirmalar.
com, Volume: 12, Issue: 64 and

Ebu Nasr El-Farabi, (2077), Es-Siyasetii'l-
Medeniyye veya Mebadi'lil-Mevcudat,
translated by Prof. Or. Mehmet S. Aydin,
Prof. Or. Abdulkadir Sener and Mehmet
Rami Ayas, Bliyiiyenay kitapevi.
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Prof. Dr. Mehmet Ozdogan

CONTRIBUTION OF PREHISTORIC
ANATOLIAN CULTURES IN THE
FORMATION OF EUROPEAN
CIVILIZATION

Neolithic era marks the time of major
cultural transformations by the onset
of living in permanent settlements;
the development of food producing
practices featured a new way of
living, simple dwellings to become
buildings, buildings to function as
houses and eventually as homes.
The new way of life based on food
production led to consequential
changes from land ownership,
inheritance, division of labour,
sacial organization to processing
and preparing food, developing new
technologies involving architectural
practices, metallurgy, pottery for
storing, cooking and fermenting.
Innovative changes taking place

in every aspect of life particularly

in Upper Euphrates-Tigris basins,
triggering surplus-economy models,
through time led to the emergence
of stratified complex societies, to
state formations. The modalities of
this new way of life dispersed from
Anatalia by endemic migrations,
cultural contacts, transfer of
knowledge and of commodities to
other geographies including Europe,
to become a global model.

ANADOLU TARiH GNCESI
KULTURLERIN AVRUPA
UYGARLIGINA KATKISI

Neolitik donem icinde Anadolu’'da
yasayan topluluklarin yerlesik
dizene gegerek besin Gretimine
baslamalari, barinagin yapiya,
yapinin yeni islevler yuklenerek
konuta dénlstigu, besin
hazirlamaktan saklamaya,
sunmaya kadar yasamsal her
dgenin dedistigi, ginimuz
uygarhginin temellerinin atildigi
bir donem olmustur. Neolitik
dénem ile baslayan yeni beslenme
dizeni ve yasam, zaman iginde
“devrim” olarak tanimlanan dnemli
gelismelere yol agmis, arti Grdndn
arti degere donistugu katmanl
toplumsal doku, yanetim erki,
ekonomik diizen, basta maden
alasimlari olmak tzere yeni
teknolojileri de tetikleyerek kent,
devlet, imparatorluklar ortaya
cikartmistir. Anadolu’da, dzellikle
Yukari Firat-Dicle havzalarinda
gelisen bu slre¢ Anadolu’'dan
Avrupa ve diger cografyalara
yayilarak ginimuz kiresel modelini
olusturmustur.
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TO CLARIFY AND HARMONIZE
WHAT IS IMPLIED BY THE TERMS

CORE — PERIPHERY AND EXTERIOR
NEOLITHIC PACKAGE
NEOLITHIC WAY OF LIFE

WITHOUT OVERLOOKING
CHANGING TRAJECTORIES
CHANGING CULTURAL BOUNDARIES

FORMATION OF NEW CORES
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SYNTHESIZING DIFFERENT APPROACHES

ARCHAEQOLOGY
BIOGENETICS
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Prof. Dr. Fahri Isik

OLIMPIAN GODS AND GODDESSES
OF ANATOLIAN ORIGIN

In its paper presented in the 2nd
Congress of Turkish Histary in 1937,
Clemens Bosch declares: “In reality,
the Anatolian Mother Goddess has a
share in the creation of the Hellenic
culture. Because, all the great
goddesses of the Hellenic Pantheon
such as Hera, Demeter, Aphrodite,
Athena, Artemis and afterwards Leto,
Hecate; all of them are the creations
of pre-Hellenic cultural layers in these
lands. Thus, they divided the work

of the Great Mother, and differented
their appearance. Herodotus writes:
“Anatolian Hesiod and Homer lived
about 400 years before me. And they
planted the genealogy of the gods

in Hellas, gave them names, divided
duties and labour among them,
defined their shapes”. According to
Achim Lichtenberger (2015), “The
transformation of the Olympian gods
into Hellenic forms was due to the
influence of Athens in the 6th and
5th centuries BC”. The paperis on
the archaeological evidence of these
determinations.

ANADOLU’DAN GIKAN OLIMPOS TANRI
VE TANRICALARI

Clemens Bosch’un 1937’de sundugu

2. Tiirk Tarih Kongresi hildirisinden
alinmistir: “Gergekte Anadolu

Ana Tanrigasi, Hellen kiiltiiriiniin
yaratilmasinda kendini gdsterecek
boyutta pay sahibidir. Giinkii Hellen
Pantheonu’nun biiyiik tanrigalar Hera,
Demeter, Aphrodite, Athena, Artemis
ve sonrakilerden Leto, Hekate; hepsi
bu topraklarda Hellenler dncesi kiiltiir
katmanlarinin yaratilaridir. Ve onlar
Biiyiik Ana’nin islerini boliismiis,
goriiniisleriyle de farkhlasmislardir”.
Herodotos yaziyor: Anadolulu
“Hesiodos ve Homeros benden yaklasik
400 yil 6nce yasadilar. Ve onlar
Hellas’ta tanrilarin soyagacini diktiler,
onlara adlar verdiler, aralarinda gdrev
ve is boliimii yaptilar, onlarin sekillerini
tanimladilar”. Achim Lichtenberger’e
giire de (2015), “Olympos tanrilarinin
Hellen bicimlerine déniismesi, M0 6.
ve b. yiizyillarda Atina’nin etkisiyle
olmustur”. Bildirim, bu saptamalarin
arkeolojik kanitlari iizerinedir.
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Prof. Dr. Mustafa Sahin

“THE ROLE OF ANATOLIA IN
THE INSTITUTIONALIZATION OF
CHRISTIANITY *

One of the most important characters
in the theological establishment,
shaping and spreading of Christianity
religion is St. Paulus and his travels.
His birthplace is Tarsus and the

first mission journey between the
years 46-48 starts from Antakya
(Antiokheia).

Anatalia also hosted the apostles who
dispersed to different parts of the
world to spread Christianity. The House
of Virgin Mary ([Ephesus), the Meeting
Place of the st Council (Nikaia), St.
Pierre Church (Antakya), St. Paulus
House (Tarsus) are in Anatolia.
Anatalia, where religions approach
each other with tolerance, is a bridge
where Christians emerged as the first
communities and spread all over the
world. On the one hand St. Paulus, and
on the other hand Anatolian pagan
religious rituals played an important
role in the formation of Christianity.
For this reason, until the creation of
Christian culture based on the Bible in
the 7th century Christianity continued
its development under the influence of
pagan elements.

The ancient city of Nikaia is well
known in Christian circles as the place
from which an early and important
statement of faith was issued: The

Nicene Doctrine. The remains of

the basilica church were discovered
approximately in 2 or 3 meters of
depth, and 50 m from the shore of the
iznik Lake, outside the city walls that
surround the ancient city of Nikaia in
2014. The bhasilica was evidently an
early Christian church. The basilica had
three aisles and extended in an east-
west direction. The central apse faced
the east. Excavation questions include
to whom the structure was dedicated,
why and when the church was
demolished and submerged under the
waters of the lake. In 2019, excavation
was carried out in the atrium where we
thought a water well was situated. This
is because the British pilgrim, Willibald,
pointed out that the site of the 1st
Council had a rectangular open roofed
courtyard with a sacred source of il in
the middle. Although we went down 60
cm deeper than the foundation walls,
we could not find the bottom of the
well. It was also found that the well was
filled with stone. Therefare, we think
that the structure was abandoned in
the approximately 13th century A.D.
and then sank into the lake waters.

“HRISTIYANLIGIN
KURUMSALLASMASINDA
ANADOLU’NUN YERi “

Hristiyanlik dininin teolojik
kurulusunda, sekillenmesinde
ve yayllmasinda en dnemli
karakterlerden biri de St. Paulus ve
seyahatleridir. Dogum yeri Tarsus'tur
ve 46-48 yillari arasindaki ilk gdrev
yolculugu Antakya'dan (Antiokheia)
baslar. Anadolu, Hristiyanhgi yaymak
icin dinyanin farkli bélgelerine
dagilan havarilere de ev sahipligi
yapmistir. Meryem Ana Evi (Efes), 1.
Konsil Toplanti Yeri (Nikaia), St. Pierre
Kilisesi (Antakya), St. Paulus Evi
(Tarsus) Anadalu'dadir.
Dinlerin hosgoru ile birbirine
yaklastigi Anadolu, Hristiyanlarin ilk
topluluklar olarak ortaya gikip tim
dinyaya yayildigi bir képraddar.
Bir yanda St. Paulus, diger yanda
Anadolu pagan dini ritelleri
Hristiyanli§in clusumunda dnemli rol
oynamistir. Bu nedenle 7. ylizyilda
incil’'e dayali Hristiyan kiiltiiriinin
olusumuna kadar Hristiyanlik, pagan
unsurlarin etkisiyle gelisimini
strddrmastdr.

Nikaia antik kenti, Hristiyan
evrelerinde, erken ve nemli bir
inanc bildirisinin yayinlandigi yer
olarak iyi bilinir: iznik Doktrini.
Bazilika kilisesinin kalintilari, 2014
yilinda Nikaia antik kentini cevreleyen

161

surlarin disinda, iznik Gél kiyisindan
yaklasik 2 veya 3 metre derinlikte ve
50 m acikta bulunmustur. Bazilika'nin
bir erken Hristiyan kilisesi oldugu
anlasilmaktadir. Bazilika g nefli olup
dogu-bati dogrultusunda
uzanmaktadir. Merkezi apsis doguya
bakmaktadir. Kazi sorulari yapinin
kime adandigini, neden ve ne zaman
kilisenin yikildigini ve gélin sularina
gomdldaguand iceriyor. 2019 yilinda
su kuyusu oldugunu diasindigimaiz
atriyumda kazi yapildi. Bunun nedeni,
ingiliz haci Willibald'in, 1. Konsey
bélgesinin ortasinda kutsal bir petrol
kaynadi olan dikdértgen agik ¢atil

bir avluya sahip olduguna dikkat
cekmesidir. Temel duvarlarindan 60
cm derine inmemize ragmen kuyunun
dibini bulamadik. Ayrica kuyunun
tasla dolu oldugu da tespit edildi.

Bu nedenle yapinin yaklasik M.S.

13. ylzyilda terk edildigini ve daha
sonra g6l sularina gémualdaguni
dusdndyoruz.
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Dr. Koert Debeuf

HARRAN, BRIDGING UNIVERSAL
KNOWLEDGE FOR RENAISSANCE

In most Western books on the

history of philosophy, philosophy is
considered as a Greek invention, lost
in the Middle Ages, but found again in
Europe in the early Renaissance. This
picture is wrang, as the real history is
much more interesting. There is no
doubt Greek philosophers took their
inspiration from Egypt and the Persian
empire. It is no accident that the

first Greek philosophers lived in Asia
Minor (Anatolia), on the fringes of the
Persian empire. After the destruction
of the library of Alexandria, many
philosophers maoved to Antioch
(Antakya-Anatolia). After the closure
of the School of Athens in 529, the
last Greek philosophers moved to
Harran (Anatalia). It was in Harran that
philosophical and scientific books
were kept and translated from Greek
into Syriac and then to Arahic on the
request of the Abbasid Caliphate

in Baghdad. The knowledge then
moved to Cairo and Cordoba and was
translated into Latin in Northern Spain
and Southern Italy. The ideas were

not just translated but also enriched
with new ideas. The translated books
caused an intellectual revolution, first
in Paris, then in Italy where they helped
to trigger the European Renaissance.

HARRAN, EVRENSEL BILGIiNiN
RONESANSA KOPRUSU

Bati'da yayinlanan pek ¢ok felsefe
tarihi kitabinda felsefenin Orta Cag'da
kaybolmus bir Hellen icadi oldugu ve
erken Ronesans doneminde Avrupa'da
yeniden kesfedildigi varsayilr. Bu
resim yanlistir ve gergek tarih gok
daha ilgingtir. Hellen filozoflarinin
Misir ve Pers imparatorlugu’'ndan
esinlendiklerine hig stiphe yoktur

ve ilk Hellen filozoflarinin Pers
imparatorlugunun sinirlanndaki Kigik
Asya'da (Anadolu) yasamalar tesadiif
dedildir. iskenderiye kiitiiphanesinin
tahrip edilmesinden sonra da pek gok
filozof Antioch’a (Antakya-Anadolu]
tasinmistir. 529'da Atina Okulu'nun
kapanmasindan sonra en son Hellen
filozoflan da Harran'a (Anadolu)
goemustir. Haran felsefe ve hilim
kitaplarinin Hellenceden Siryaniceye
ve sonrasinda Bagdat'taki Abhasi
halifelerinin istediyle Arapgaya gevrildigi
yerdir. Bu bilgiler énce Kahire'ye,
oradan da Cordoba'yailetilmis ve
Latinceye cevrilerek Kuzey ispanya ve
Giney italya'ya ulasmustir. Bu sadece
fikirlerin tercimesi degildir ve yeni
disuncelerin eklenmesiyle bu bilgiler
zenginlestirilmistir. Tercime edilen
kitaplar 6nce Paris'te, sonrasinda
italya’da entelektiiel bir devrim
yaratmislar ve Avrupa Rénesansi'nin
baslamasini tetiklemislerdir.
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Day Civilization
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Books on the history of philosophy

* Philosophy is a Greek invention
» Started with Thales of Miletus (624-535 BC)
* High point: Socrates, Plato, Aristoteles

* From the fall of Rome (476), during Middle Ages, this knowledge was
largely lost

* |t was found back in the early Renaissance in abbeys, and through
translation of Greek works after the fall of Constantinople (1453)

Dr. Koerth Debeuf

* This was the start of the Renaissance in Europe.
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Harran

* Border city between Roman Empire and Parthian Empire,
later between Byzantine Empire and Sassanid Empire, and
later between Byzantine Empire and Umayyad/Abbasid
Empire

* Battle of Carrhae (53 BC)

* Known for Hermeticism (Hermes Tresmigistos)

Dr. Koerth Debeuf

* Centre of paganism (Hellenopolis)
* Assyrians speaking Aramaic or Syriac
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529 AD

* Emperor Justinian closes the School of Athens, or Plato’s
Academy.

* Last philosophers leave Athens and go to Ctesiphon, capital of
the Sassanid Empire.

* In 532 they go to Harran
* Greek books translated into Syriac

* From 744 until 750 Caliph Marwan Il moved the capital of the
Umayyad Empire from Damascus to Harran.

Dr. Koerth Debeuf
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Dr. Koerth Debeuf

Sabeans

* Abbasid Caliph Al Ma’'mun (813-833) allegedly forces the

people of Harran to become Ahl al Kitab: Muslims, Christians,
Jews, Zoroastrians, Sabians.

* They choose to be Sabians and remain so until 11" century. In
reality they remained pagan.

51
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Dr. Koerth Debeuf

Translation movement

* Started under the Umayyad Caliphs.

* Pushed by Caliph Harun Al Rashid (786-809) and the
foundation of Beit Al Hikma.

* Translations from Greek to Syriac to Arabic

* Later from Greek directly into Arabic

* First head of the Beit Al Hikma is Al Kindi, who supervises
translations.
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Dr. Koerth Debeuf

Al Farabi (870-950)

* Born in today’s Afghanistan or Kazakhstan

« Studied in Harran under Christian Nestorian teacher
* Lived in Baghdad

* Known as The Second Master (the First being Aristotle)

* Important idea: there is revealed truth and scientific truth. If

both contradict, scientific truth gets priority. Scientific truth is
tor the philosophers, revealed truth for the masses.
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Dr. Koerth Debeuf

The Double Truth

* The idea of two truths, with reason prevailing over faith,
started travelling.

* Averroes or lbn Rushd (1126-1198) in Cordoba

* Translation of Averroes in Latin (13 century)

* Movement at Paris University: the Averroists

* Condemned by the Church, calling it Duplex Veritas

« Attacked by Thomas Aquinas (1270): De Unitate Intellectus,
contra Averroistas

57
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Dr. Koerth Debeuf

From Paris to Italy

« After the condemnations the Averroists fled Paris and went to
Padova and Bologna.

* Marsilius of Padova wrote Defensor Pacis (1324) on the
separation between State and Church

* His ideas were used by Machiavelli and later Spinoza.

* The idea of secularism as well as that scientific truth is higher
than religious truth are core ideas of the Renaissance.

29
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Dr. Koerth Debeuf

From Rome to Istanbul

 After the Ottomans captured Constantinople (1453), Greek

works were translated into Latin, and Latin works into Greek.

* One of the books Mehmet Il kept with him is Summa contra
Gentiles of Thomas Aquinas. A book against Islamic beliefs,
but also against the Greeks, or paganists and unbelievers.

261



262 263

Conclusion: From Harran to Istanbul

1. Secularism has roots in Harran

2. Ittravelled and further developed in Baghdad, Cordoba,
then Paris, Padova and Bologna and give an intellectual
basis to the Renaissance.

Dr. Koerth Debeuf

3. The attack on secularism by Thomas Aquinas came back to
Istanbul and the Ottoman Empire.
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Prof. Dr. Mehmet Ozdogan

THE MOTHER GODDESS AS THE
CULTIC SYMBOL OF PREHISTORIC
ANATOLIA

Figurative representations of the
mother goddess signifying fertility
and plenitude was prevalent in
prehistoric Anatalia. Actually, the
concept of the mother goddess,
mirrored by the so-called “venus”
figures, dates back to the early
stages of Late Palaeolithic era, when
abstractions such as spell, magic
and telesmatic began to conjure up.
In this respect, it is of interest that
the earliest sedentary communities
of Anatolia, conveniently addressed
as the “Gobeklitepe Culture”

have surfaced male symbolism
over female figures. In spite of

the dominance of male, phallic
symbalism in the cult buildings of
this Early Neolithic communities of
the Upper Euphrates-Tigris basin,
female figures also occur, but
manly in the domestic quarters. The
distinction between masculine and
feminine depictions is not just on
their distribution pattern, masculine
figures are occasionally of stane,
monumental, skillfully shaped, while
those of the females are exclusively
small, simply clay figurines

mostly depicting pregnancy, being
reminiscent of fertility symbolism
of later periods (Fig.1). The disparity

between the masculing, phallic
symbaolism in communal areas

and feminine figures in residential
quarters, evidently signify marked
diversity between the commons and
the domineering social groups.
These sedentary communities,
gradually developing the modalities
of farming, remained in the same
region until a system collapse took
place some 9000 years ago stirring
up endemic movements; simple
farmers taking with them seeds of
cultivated plants, domesticated
animals dispersed to other regions, in
particular towards west into Anatalia
and from there to Europe via Balkans.
Migrating farmers had the concept of
female symbolism, masculine being
left behind.

The female figure, originally featuring
fertility, as farming economy
consolidated came to stand as the
goddess of plenitude. In Central
Anatolia, where farming is crucial for
subsistence, at Neolithic sites such
as Catalhoyuk, the mother goddess
depictions feature authority and
power (Figiire 2,3).

The domineering figure of the mother
goddess moved with the emigrant
farmers to Mediterranean basin,
Aegean, Thrace and from there

to Eastern Europe. However, as

the Neolithic way of living became
dispersed to regions beyond the

area of its origin, it encountered
different ecological settings, thus

necessitating to develop new
adaptive strategies; the changing
modalities of life eventually reflecting
depictions of the mother goddess
(Figtre 4). In this respect, moving into
rain rich forest zone of the Balkans,
farmers became less dependent

on agriculture, developing a mixed
subsistence pattern combining
hunting, fishing, collecting fruits and
nuts along with low-level agriculture.
The imagery of the mother goddess
modified accordingly, smaller breasts
though still having large buttocks
(Figtre b) eventually becoming less
domineering imagery of a tall, slim
deity (Figires.B, 7). Nevertheless,

in spite of apparent changes, the
mother goddess imagers sustained
to be the symbol of Anatolian
communities through Chalcolithic to
Early Bronze Ages (Fig.8).

The 2nd Millennium in Anatalia is the
time of changes, the emergence of
centralized power, state formation,
laying the fundamentals of empires
to emerge. Autharitative structuring
of state reevoked masculine
representations, now as imposing
statues or bas-reliefs. Still, the social
memory of the mother goddess

was so deeply rooted to perpetuate
occasionally as the accompanying
goddess or queen, in places a
powerful deity, Kubaba of Phrygia
(Figtre 9) or the Artemis of Ephesus
(Figure 10 ) eventually to rise Virgin
Marry.

IMAGE CAPTIONS:

Picture 1a - Caydnd, clay female statuette; The Pottery
Neolithic Period; Diyarbakir Museum

Picture b - Cayéni, pregnant clay figurine; The Pottery
Neolithic Period; Diyarbakir Museum

Picture Tc - Mezraa Teleilat, clay pregnant woman
figurine; The Pottery Neolithic Period; Sanhurfa Museum
Picture 2a,b - Catalhéylik, figurine of a woman sitting
on a throne accompanied by leopards, Neolithic Period,
Ankara Museum

Figure 3a,b, c,d - Catalhdylk; female figurines
symbolizing power; Nealithic, Ankara/Konya Museums
??7?

Picture 4a - Késkhaylk, strong woman; Chalcolithic
period.

Picture 4b - Cukurkent; Late Neolithic - Chalcolithic
period, Istanbul University prehistory collection

Figure 5 - Asadi Pinar, Late Neolithic; her breasts have
shrunk, her hips have preserved their fullness. Kirklareli
Museum

Figure Ba, 6b - Asagi Pinar, Chalcolithic period, with a
slender waist and emaciated body. Kirklareli Museum
Picture 7 - Toptepe female shaped vessel, Chalcalithic
period, Tekirdag Museum

Picture Ba - Alacahdyiik, Early Bronze Age, Ankara
Museum

Picture 8b - Hasanodglan, Early Bronze Age, Ankara
Museum ???

Picture 9a - Iron Age Cybele statue, Bayindir Tumulus,
Antalya Museum ???

Picture 9b - Iron Age Cybele statue, EImali Tumulus.
Ankara Museum

Picture 10 - Roman Period, Artemis of Ephesus, Izmir
Museum
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TARiIH ONCESi ANADOLU’DA iNANC
VE ANA TANRICA

Tarihéncesi Anadolu topluluklar,
bollugu, bereketi, dogurganhdi
simgeleyen ve genel olarak

ana tanrica olarak adlandirilan
heykelciklerle 6zdeslesmistir.
Esasen ana tanriga figlrinin
gecmisi, “Venus” olarak Ginlenen
heykelciklerle insanlarn blyu ve
tilsimi soyutlayarak distinmeye
basladigi Ust Palealitik Cag gibi eski
bir déneme kadar geri gider. ilging
olan, “Gobeklitepe kiltird” olarak

da bilinen Anadolu’nun en eski
yerlesik toplumlarinda disinin yerini
eril bir sembolizmin almis olmasinin
yaninda Yukar Firat-Dicle havzasi

bu ilk Neolitik toplumunun inanc
sistemini yansitan kilt yapilarinda
eril, fallik bir sembolizmin baskin
olarak gdrilmesine karsin ayni
dénemin konutlarinda ise kadin
heykelciklerinin gérilmesidir.
Kamusal kilt yapilarinda cok ustalikla
yapilmis, sanatsal nitelikleri 6ne
cikan, tastan bilyuk boy erkek ve
fallus heykelcikleri varken, konutlarda
¢ok basit olarak yapiimis kilden kigik
kadin heykelcikleri bulunmustur
(Resim 1); bunlarin cogunda daha
sonraki dénemlerin dogurganligi
simgeleyen kadin heykelciklerinde
oldugu gihi gebelik vurgulanmustir.
Konutlarda disil, kamusal kiilt
yapilarinda eril simgelerin gérilmesi,
yonetim erkiyle toplumun inang

sistemlerinin gostergelerinin
hirbirinden farkli almasiyla
aciklanabhilir.

Gundmiuizden yaklasik 3000 yil
oncelerinde ilk giftgiligin gelistigi
Gineydogu Anadolu bélgemizde
sistemin ¢6ktigunl ve ciftgilerin
evcillestirdikleri hayvanlar ve tarima
aldiklari tohumlarla baska bélgelere,
ozellikle batiya Anadolu iglerine

ve oradan da Balkanlar'a gegerek
Avrupa'ya yayildigini gérmekteyiz.
Bu stregte eril figlr geride kalmis,
disil figlr giftcilerin gittigi her yere
onlarla yayilmistir. Daha 6nceleri
dogurganhi§in simgesi olan disil figr,
ciftgilerin yayillimiyla ayni zamanda
bereketi, bollugu da simgeleyen ana
tanricaya dontsmustir. Beslenmede
tarimin yasamsal 6nem kazandigi

ic Anadolu’da Catalhoyuk ve Hacilar
orneklerinde oldugu gibi ana tanriga
heykelleri artik glici simgeler sekilde
betimlenmislerdir (Resim 2, 3). ¢
Anadolu’da yasam bulan gugld

ana tanriga figuru, kisa bir stre
icinde ciftcilerin goguyle Akdeniz
havzasina, Ege ve Trakya'ya kadar
yayllmis, buradan da Avrupa iclerine
aktarilmistir. Ciftci topluluklar
Anadolu ve gevresine yayildikga farkli
cevre kosullarinin oldugu bélgelere
de girmisler ve ic Anadolu’da tarima
dayali ekoanomik model gidilen
bélgenin ortamina gore gesitlenerek
farklilasmis, bu durum ana tanrica
figlrinin betimlerine de yansimistir
(Resim 4]. Ornegin, ic Anadolu'dan

farkh olarak yagish ve zengin dogal
¢evre ortaminin hakim oldugu Trakya
ve Balkanlar'da tahil tarimina dayali
beslenme yerini av, toplayicilik ve su
drtnlerinin de dahil oldugu karma bir
ekonomik modele birakmistir.
Anadolu’dan Trakya'ya gecgen ilk
gelen giftgilerin ana tanriga figdrleri,
ic Anadolu’'da oldugu gibi bollugu
simgeleyecek sekilde betimlenmistir,
gogusleri iri, tombul ve iri kalgahdirlar.
Kalkalitik Cagd'a dofru yasamin
degismesiyle birlikte inang sistemini
simgeleyen disi figlr de dedismeye
baslamis, dnce gogusleri kigidlmis
(Resim 5), giderek beli incelmis ve
Kalkalitik Cagin sonuna dogru da ince
kalgall uzun boyunlu farkli bir gériints
almistir (Resim B, 7). ic Anadolu'da
gordigumiz gucli ana tannga figlrid
giderek farkli sekillere girmisse de
Kalkolitik ve ilk Tung Cafi boyunca
Anadolu inancg sisteminin temel
gostergesi olmayi strdirmustir
(Resim 8.

MO. 2. binyil Anadolu’da giderek
yasamin degdistigi ve glclu bir

devlet erkinin ortaya gikarak sonraki
dénemlerin imparatorluk sisteminin
temellerinin atildigi bir dénemdir;
gucli devlet erkiyle hirlikte eril
betimlemeler yeniden gorilmus,
giderek heykel boyutlarinda gugli
yonetimin simgesi olmuslardir.
Ancak ne var ki toplumun ruhsal
didnyasinda “ana tanriga” kavraminin
¢cok glcld bir yeri oldugu, devleti

ve gucu simgeleyen erkek kral ve
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tanrilarin yani sira disi figlriin de
gortlmesinden anlasiimaktadir;

bu durumun kimi yerde tanrilarin
bulusmasi, kimi yerde gigli hir ana
tanriga olarak, Frigya'da Kubaba-
Kibele (Resim 9), Efes’te Efes
Artemisi'nin (Resim 10) Meryem
Ana'ya dénismesi gibi tarihi caglara
kadar slregelmistir.

Resim 1a - Caydnd, kilden kadin heykelcidi ; Canak
Comleksiz Neolitik Dénem; Diyarbakir Miizesi

Resim 1b - Caydnd, kilden gebe kadin heykelcidi; Canak
Comleksiz Neolitik Dénem; Diyarbakir Miizesi

Resim 1c - Mezraa Teleilat, kilden gebe kadin heykelcigi;
Canak Comleksiz Neolitik Donem; Sanhurfa Miizesi
Resim 2a,b - Catalhoyiik, leoparlarin eslik ettidi tahtta
oturan kadin heykelcigi, Neolitik Ddnem, Ankara Miizesi
Resim 3a,b, c,d - Catalhdylk; glic simgeleyen kadin
heykelcikleri; Nealitik, Ankara/Konya Miizeleri ???
Resim 4a - Kdskhoylk, giclu kadin; Kalkolitik dénem.
Resim 4h - Cukurkent; son Nealiik - Kalkolitik dénem, ist.
Un. Prehistorya koleksiyonu

Resim 5 - Asadi Pinar, Son Neolitik; géduseri kiigtlmus ,
kalgalar dolgunlugunu korumus. Kirklareli Mizesi
Resim Ba, 6b - Asadi Pinar, Kalkolitik dénem, beli
incelmis zayiflamis betili. Kirklareli Miizes

Resim 7 - Toptepe kadin bigimli kap , Kalkalitik dénem,
Tekirdag Mizesi

Resim 8a - Alacahdylk, ilk Tuncg Cadi, Ankara Mizesi
Resim 8b - Hasanoglan, ilk Tung Cadi, Ankara Miizesi
?77?

Resim 9a - Demir Cag Kibele heykeli, Bayindir Tumdlisd,
Antalya Muzesi ???

Resim 9b - Demir Cag Kibele heykeli, EImali Timlisd .
Ankara Mizesi

Resim 10 - Roma Dénemi, Efes Artemisi, izmir Miizesi
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Assoc. Prof. Dr Meltem Dogan
Alparslan

HITITES: THE BELIEF SYSTEM OF
THE FIRST INDO-EUROPEANS IN
ANATOLIA

The Hittites, who maintained their
existence and state structure for
450 years, created in the Kizilirmak
basin one of the most magnificent
civilizations, which survived between
1650-1200 BC and broke new ground
in history (Fig. 7). Since it is the

first civilization that established a
centralized state there (Fig. 2. The
community or ruling class in the
capital Hattusa (Fig. 3) (modern
Bogazkale in Corum) unified
geographically unmanageable
Anatolia (Fig. 4) and brought various
ethnicities under its rule by adopting
syncretism as a state policy. As an
empire it allowed a variety of religious
beliefs peacefully coexist instead of
imposing a single deity in order to
establish a more convenient rule over
its subjects (Fig. ). We may see this
as a palicy of toleration, a requisition
of ruling an empire (Fig. Ba-h).
Judging from the their language, the
most important indicator of ethnicity,
the Hittites was an Indo-European
people. The Hittite language is the
oldest member of this language
family (Fig. 7). Hittite cuneiform
archives are the primary source for
their history and religion (Fig. 8).

The Hittite religion is a cultural
mosaic that formed by aggregation
of numerous beliefs belonging to
different ethnic groups. Along with
their own cultural traits, the Hittites
embraced many elements from other
cultures that they saw convenient.
Their pantheon best demonstrates
diversity in Hittite religion. The
Hittites, who defined themselves as
“people with a thousand gods” (Fig.
9a-h), admitted gods of the foreign
peoples they conguered to their
pantheon retaining their original
names. This phenomenon is best
illustrated by grouping Hittite gods
according to their ethnic origin: Indo-
European (Hittite, Palaic, Luwian),
Asiatic (Hattic, Hurrian, Sumerian),
Indo-Aryan (Ancient Indian), Semitic
(Assyrian-Babylonian).

In many societies, there are
responsibilities and practices
imposed on individuals by religion,
which, in Hittite religion, is best
demonstrated by “festival rituals.”
They are celebrated according to a
fixed calendar, and although they are
quite different from modern festivals,
their principal elements can still

be observed in modern Anatalian
religious practices that are performed
in order to deal with favorable or
unfavorable natural circumstances:
New Year Festival, Sickle Festival,
Festival of the Harvest, Vintage
Festival, Winter Festival, Spring
Festival and Fall Festival etc. There

were, in addition, Rain Prayers,
Invocation Festivals and Plague
Prayers that are still performed (Fig.
10).

God Siu, which is defined as “our
God” by The Anitta Text, one of the
earliest Hittite documents, later
became a general term for “deity.”
This is actually the Anatolian
antecedent of “Deus” in Latin,
“Theos” in Greek, hence Zeus, the
chief god of the Greek pantheon.
The first mythological tales recorded
after the invention of writing by

the Sumerians were translated to
Hittite by scribes from Sumerian and
Akkadian. In this way, thanks to the
Hittites, these Mesopotamian tales
survived in Anatolia for centuries and
were transferred to Western Anatalia
then to Europe via Western Anatolia.
Well befare the Hittites and after
them, Anatolia always remained a
multi-cultural bridge, even a keystone
that connected the East and the
West.

2%

LIST OF FIGURES:

Fig. 1) Hitit Dénemi'nde Anadolu/Anatolia during the
Hittite Period

Fig. 2) Hattuga - Yukan Sehrin Havadan Genel
Gértindmi/Hattusa - Aerial view of the Upper City

Fig. 3) Hattuga kenti kerpig kent surunun yeniden
insasinda yapilan 65 m'lik kisim. / The 65 m long
reconstruction of the mud brick city wall of Hattusa.

Fig. 4) Hattusa - Rekonstruksiyonu yapilan sehir surlar.
Hitit surlarinin, dénemindeki gériinimind gergekei bir
sekilde yansitir. / Hattusa -Reconstruction of the city
walls as they would have looked in the Hittite period.
Fig. b) Hattua - Yazilikaya Acik Hava Tapinagdr'ndaki
Ana Sahne. Ortada solda Firtina Tanrisi TeSup ve sagda
kendisine dénik Tanrica Hepat. / Hattusa - The main
scene of Yazilikaya. At the left center TeSup, the Storm
God and to his right the Goddess Hepat facing towards
him.

Fig. B) a) Hattusa - Yazilikaya Agik Hava Tapinag, 12
Tanr Tasviri / HattuSa - Yazilikaya Open Air Temple,
depictions of twelve Gods

b) Hattuga - Yazilikaya Agik Hava Tapinadi, Tanri
Sarruma’nin himayesindeki Hitit Krali V. Tuthaliya'nin
tasviri / HattuSa - Yazilikaya Open Air Temple, Depiction
of the Hittite King Tuthaliya the IV under auspices of the
God Sarruma

Fig. 7) Hint-Avrupa Dil Ailesine Bagli Eski Anadalu Dilleri/
The ancient Anatolian languages of the Indo-European
family

Fig. B) Hattusa/Bogazkale'de Bulunmus Bir Téren
Tahleti/A ritual text found in HattuSa/Bogazkale

Fig. 9) a) Hitit Giines Tanngasi Tasvir Eden Altin
Heykelcik / A Gold Figurine Represending the Hittite Sun
Goddess

b) Hattusa/Bogazkale'den Dag Tannsi Heykelcigi / A
mountain God Figurine from HattuSa/Bogazkale

Fig.10) Alaca Héyiik orthostatlarinda yer alan kabartmali
sahne. Sunagin 6nlnde duran kral tanriya sunuda
bulunuyor. En sagda Firtina Tanrisi'ni simgeleyen boga./
The scene in relief on the Alaca Hoylk orthostates. The
king in front of an altar makes an offering to the God. At
the far right is a bull symbaolizing the Storm God.
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HITITLER: ANADOLU'DAKI iLK HINT-
AVRUPALILARIN INANC SIiSTEMI

Yaklasik 450 sene boyunca
varliklarini ve devlet yapilarini devam
ettiren Hititler, dinyanin en eski

ve gorkemli uygarliklarindan birini,
Orta Anadolu’'da Kizilirmak Kavsi
icinde MO 1650-1200 yillari arasinda
olusturmus ve tarihte bircok ilke imza
atmustir (Fig. 1). Hititler, Anadolu’da
merkezi devlet dislincesini ilk kez
uygulayan toplumdur (Fig. 2). Baskent
Hattusa'da (giinimiizde Corum-
Bogazkale) ikamet eden bir toplum
ya da ydnetici sinif, yénetilmesi

son derece zor bir cografyaya sahip
olan Anadolu'yu birlestirir (Fig. 3]

ve farkli etnik kékenli toplumlari

bir arada tutmayi basarir (Fig. 4).
Bunu gergeklestirirken syncretismi
bir devlet palitikasi olarak kullanir.
Bir imparatorluk olarak, tebaasina
daha kolay hikmedebilmek igin

tek hir tanriyi dayatma yapmadan,
cesitli inanclarin birlikte var olmasi
siyasetini izler (Fig. 5). Bu durumu
imparatorluk olmanin getirdigi bir tar
hosgdri olarak da kabul edebiliriz
(Fig. Ba-h).

Hititler, en dnemli etnisite gostergesi
olan dile gére, Hint-Avrupal bir
topluluktur (Fig. 7). Diger akrabalari,
Bati Kultdrleri’nin temelini olusturan
Latince ve Eski Yunancadir. Kendi
tarihlerini biraktiklarn kilden civi

yazili tabletlerile en iyi sekilde
anlatmislardir. Bu tabletlerin blyuk

bir kismi Hitit dini ile ilgilidir (Fig. 8).
Hitit dini incelendiginde, farkh etnik
kdkenlere ait birgok 6genin bir

araya gelmesiile olusmus bir kiltdr
mozaigiyle karsilasilir. Kendilerine ait
kiltir 6gelerinin yani sira, tanistiklari
yeni kiltirlerden, binyelerine uygun
gordikleri pek gok unsuru kabul
etmislerdir. Hitit dinindeki gesitlili§i
en iyi sekilde genis pantheonlarinda
gormekteyiz. Kendilerini “bin tannli”
olarak tanimlayan Hititlerin(Fig.
9a-h), cogunlukla askeri girisimler
sonucu tanistiklan toplumlarin
tanrilarini orijinal dilindeki adr ile
kendi resmi pantheonlarina kabul
etmeleri, dinlerinde ve mitolojilerinde
hir gesitlilige neden almustur. Bu
tanrilar etnik kékenlerine goére
gruplamak, s6z konusu gesitliligin
daha iyi anlasilmasini saglayacaktir:
Hint-Avrupal Tanrilar (Hitit-Luwi-
Pala), Asyanik Tanrilar (Hatti-Hurri-
Siimer), Indo-Ari Tanrilar (Eski Hint),
Semitik Tanrnlar (Asur-Babil).

Pek ¢cok toplumda dinin insanlara
getirdigi birtakim yukidmlaltkler

ve yapilmasi gereken uygulamalar
vardir. Dinin pratigi olarak kabul
edilen ibadetler ve uygulamalar, Hitit
dininde kendini en iyi sekilde “bayram
rittelleri” ile gosterir. Bir takvime gore
kutlanan bu bayramlar, giinimuzdeki
bayram anlayisindan farkl olmakla
hirlikte, aslinda Anadolu’da yerel
olarak halen uygulanmakta olan ve
doganin olumlu/olumsuz kosullar
icin yapilan gesitli uygulamalarda

gormek mimkdnddr: Yeni Yil Bayrami,
Orak Bayrami, Hasat Bayrami, Bag
Bozumu Bayrami, Kis Bayrami,
lIkbahar Bayrami, Sonhahar Bayrami
gibi. Bunlarin yani sira kitlik yillarinda
yapilan Yagmur Dualar, Yakari
Bayramlari, salgin hastaliklara karsi
Veba Dualari yine gliniimuzde devam
eden uygulamalardir (Fig. 10).

Ik Hitit belgelerinden biri olan Anitta
metninde “bizim tannimiz” olarak
bahsedilen tann Siu (Isik Tannisi),
daha sonra Hititge metinlerde genel
olarak “tann” anlamini ifade etmeye
baslamistir. Bu kelime Latince
“tann” anlamina gelen Deus, Eski
Yunanca Theos ve yine Eski Yunan
mitolojisinden bildigimiz bas tann
Zeus kelimelerinin Anadolu'daki
éncaladar.

Yazinin Simerler tarafindan icat
edilmesinin adindan Mezopotamya'da
ilk defa yazilmaya baslanan mitolojik
hikayeler, Hititli katipler tarafindan
Stimerceden ve Akkadcadan
Hititceye gevrilmistir. Boylece
Mezopotamya'dan gelen mitolaojik
ogeler Anadolu’da ylzyillarca yasamis
ve Hititler sayesinde bu edehi Griinler
Eski Yunan Uygarliginin temellerini
olusturmak tzere Bati Anadolu’ya ve
oradan da Avrupa'ya tasinmistir.
Anadolu daima cok kalttrli ve
konumu geredi Dogu ile Bati
arasinda bir képrd, hatta bir kilit

tasi gorevi gérmekte ve bu kanumu
Hitit 6ncesinde oldudu gihi Hitit
sonrasinda da devam etmektedir.
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Asso. Prof. Dr. Aytag Coskun

ZERZEVAN CASTLE (882 BC-639 AD)
AND SANCTUARY OF MITHRAS -
MITHRAEUM (2nd-3th century AD)

Zerzevan Castle is in Diyarbakir
pravince, Cinar district, on the Diyar-
bakir-Mardin highway. The history of
Zerzevan Castle, which is the bor-
der garrison of Rome, dates back 3
thousand years to the Assyrian Period
(882-611BC). It is also likely that
residential area located on the King's
Road during the Persian period (650-
331BC) has been used with an eye to
provide road safety. At Roman Period,
in the 3rd century AD the main mili-
tary settlement was built during the
Severus Period (198-235 AD). It can
be said that the city walls and build-
ings of the settlement were restaored
in the periods of Anastasios | (491-
518 AD) and Justinian | (627-565 AD],
and some of the constructions were
reconstructed and thus the present
Snal state was obtained (Figure 1,2,3).
The settlement was used until 639
which is the conquest year of the
region by the Islamic armies (Figure
7-10).

Mithraeum was carved into the

main rock, nearly in the north of the
Zerzevan Castle (Figure 4). On the
eastern wall of the structure, there
are columns carved into the main
rock, a large niches in the middle and

two small niches on both sides. On
the belts seen on the niches there
were traces of symbols belonging to
Mithras religion. The plague on which
Mithras’ sacriScing the bull scene
was carved, was also placed in the
hig niche in the middle. The crown
beam motif as one of the symbols of
Mithras is carved on the eastern wall.
In one of the small niches there is a
rather smoothly carved water or blood
bowl and a pool on the ground right
in front of it. In addition there are four
symmetrical points on the ceiling for
hanging during the ceremaonies. The
bull sacriSce was performed in the
sacred building outside the temple.
At the entrance gate of the struc-
ture, the inscriptions and symbols
are clearly visible. The structure is
the Srst Mithras temple to be found
on the eastern border of the Roman
Empire. It is also one of the best pre-
served Mithras temples in the world
(Figure 5-8).

The god Mithras, of Indian-Persian or-
igin, is the god of concepts of “agree-
ment and friendship”, which means
“mediating”. Mithras is the god of the
sun and the cult is based on worship-
ping the sun. It is alo the symbol of
light, war, justice and faith. In the 2
nd and 3 rd centuries AD, it became
rather common in the Roman Empire.
In the 4th century AD, it was banned
with the spread of Christianity. The
teaching of Mithraism, the mystery

religion, is about the creation of

the world and is also known as the
god who controls the universe. The
religious ceremaonies were secret and
closed to the outside.

Zerzevan Castle has hoth an abo-
veground and a large underground
city. Zerzevan Castle and Mithraeum
was inscribed on the UNESCO World
Heritage tentative list.

The excavation and restoration stud-
ies at Zerzevan Castle, which began
in 2074, are still being carried out with
cooperation of Ministry of Culture and
Tourism and Dicle University, under
the chairmanship of Doc. DOr. Aytag
COSKUN.
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ZERZEVAN KALESI VE MITHRAS KUTSAL
ALANI - MITHRAEUM (MS. 2. VE 3. YUZYIL)

Zerzevan Kalesi Diyarbakir ili, Cinar
ilcesi, Diyarbakir-Mardin karayolu
uzerinde yer almaktadir. Roma'nin
sinir garnizonu olan Zerzevan
Kalesi'nin tarihi 3 bin yil 6ncesine,
Asur Dénemi’'ne (MO 882-611) kadar
gitmektedir. Pers Dénemi'nde de (MO
550-331) Kral Yolu tzerinde bulunan
yerlesim alani yol glvenliginin
saglanmasi amaciyla kullaniimistir.
Roma Dénemi'nde MS 3. ylzyilda
Severuslar Dénemi'nde (MS 198-235)
asil askeri yerlesim insa edilmistir
(Sekil 1-3). Yerlesimin surlari ve
yapilar Anastasios | (MS 491-518])

ve Justinianos | (MS 527-565)
dénemlerinde onarilarak, bazi yapilar
ise yeniden insa edilerek mevcut son
haline getirilmistir. 639 yilinda islam
ordularinin fethine kadar da kesintisiz
kullanilmistir (Sekil 7-10).

Zerzevan Kalesi'nin kuzeyinde yer
alan Mithraeum yeraltina ana kaya
oyularak inga edilmistir (Sekil 4).
Yapinin dogu duvarinda ana kayaya
oyulmus sutunlar ve ortada buyik,
yanlarda iki kiigtk nis bulunmaktadir.
Nisler Gzerindeki kusaklarda
Mithras’a ait semballerin kalintilar
bulunmaktadir. Mithras'in bogayi
kurban ettigi sahnenin yer

aldigi plaka da yine bu ortadaki
buylk nise konulmaktaydi. Dogu
duvara Mithras'in sembollerinden

olan 1sin tact motiS de kazinmistir.
Kiclk nislerden hirisinde oldukca
dizgln oyulmus su veya kan

¢canagl ve hemen 6ninde zeminde
havuz bulunmaktadir. Ayrica

tavan kisminda simetrik olarak
yapilmis dort adet baglama yeri

de bulunmaktadir. Boga kurhani
tapinagin disinda yer alan kutsal
yapida gergeklestiriimektedir. Yapinin
giris kapisinda ise yazit ve semboller
acik bir sekilde gordlmektedir. Yapi,
Roma imparatorlugu’nun dogu
sinirinda tespit edilen ilk Mithras
tapinagidir. Ayrica yapi dinyadaki en
iyi karunmus Mithras tapinaklarindan
birisidir (Sekil 5-6).

Hint-Pers kokenli olan tanr Mithras
“anlasma ve dostluk” kavramlarinin
tannsidir, “aracilik eden” anlamina
gelir. Mithras glnes tanrisidir ve
kaltd glnes tapinimina dayanir.
Ayrica 1sigin, savasin, adaletin ve
inancin da simgesidir. MS 2. ve 3.
yiizyilda Roma imparatorlugunda
oldukga yayginlasmistir. MS 4.,
ylzyilda Hristiyanli§in yayilmasiyla
hirlikte ise yasaklanmistir. Gizem
dini Mithraizmin dgretisi dinyanin
yaratilisi Gzerinedir ve evreni kontral
eden tanri olarak da bilinir. Dinsel
tdrenleri gizlidir ve disariya tamamen
kapalidir.

Zerzevan Kalesi'nde hem yer Ustd,
hem de hiyk hir yer alti sehri
bulunmaktadir. Zerzevan Kalesi

ve Mithras Tapinagi UNESCO
Dinya Mirasi gegici listesinde yer
almaktadir.

Zerzevan Kalesi kazi ve restorasyon
calismalari, Kaltlr ve Turizm
Bakanhgi ve Dicle Universitesi'nin
ishirligi ile Dog.Dr. Aytag COSKUN'un
baskanliginda 2014 yilinda
baslatiimistir ve halen devam
etmektedir.

FIGUR LISTESI:

1- Zerzevan Kalesi 30 Rekonstriiksiyon
2- Zerzevan Kalesi, Havadan Gériinim
3- Havadan Gortinim

4- Mithras Kutsal Alani

B- Mithras Tapinags, iceriden Gértiniim
B- Mithras Tapinagi 3D Rekonstriiksiyon
7- Blyuk Kilise

8- Guney Kule

9- Tonozlu Sarniglar

10- Kaya Mezarlari
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Prof. Dr. Havva iskan Isik

PATARA - LYCIA FROM APOLLON TO
ST. NICHOLAS

The region on the south west of
Turkiye, today called the Teke
Peninsula, is the Lycia of antiguity.
These lands belonged to the Lycians,
who were recorded as Lukka in the
oldest written sources and a cognate
of the Luvi people, one of the oldest
nations in Anataolia. The Lycians
spoke an un-deciphered language
which was very close to Luvian but
with its own alphabet.

The excavations in the Girmeler
Cave near Tlos, one of the most
important ancient sites of Lycia,
showed that the histary of the region
and of the Lycians dates as far back
as the 1th -10th millennium B.C.

and these excavations produced the
earliest artefact probably related to
the religious system of Lycians, a
Late Nealithic figurine (Fig. 7). The
existence of the Mother Goddess cult,
which lasted for millennia throughout
Anatalia, in Lycia is understood from
a Late Chalcalithic-Early Bronze Age
figurine.(Fig 2)

The figures at the head of the Lycian
Pantheon are Leto, Apollo and
Artemis (Fig 3). Leto, a continuation
of the Mother Goddess, takes her
name from Lycian Lata, meaning
woman. Apollo (Fig. 4] is Apaluinas
whao is recorded in Hittite texts and

Artemis is Artamu recorded in the
Luvi texts. This trio of gods were
worshipped in the Sacred Precinct of
the Letoon (Fig. 5) and in the Oracle
Center of Apollo at Patara.

Another contribution of Patara to
the religious history is the birthplace
of Santa Claus of world, St Nicholas
(Fig..B). The grave of this great saint,
who were born and raised in Patara,
is at Myra/Demre (Fig. 7). The Saints
Pregorios and Leo (mid third century)
and Saint Methodios (June 20th 312)
were martyred in Patara for of their
beliefs. It is know that there was also
a Jewish community in Patara in this
period. The most important person in
the Turkish-Muslim culture of Lycia
is without doubt Abdal Musa, whose
dergah was at EImall.

Lycia is known as “Land of
Necropoleis” with its various types
of burial monuments, especially

its sarcophagi and its distinctive
rock cut burial chambers (Fig. 8)
which imitate the ancient timber
construction techniques of the
region. Royal temple tombs like

the Nereid Monument (Fig.9), which
was removed from Anatalia, gives
Lycia in a special place in Anatalian
civilisations.

Lycia in antiquity is not only
important for its rich cultural heritage
and its place within religious history
but also for its role in political histary.
Montesquieu, one of the leading
figures of the Enlightenment stated

that “If one had to propose a model of
an excellent federal republic, | would
chose the republic of Lycia” (“S'il
fallout donner un modele d’'une belle
republique federative, je prendrois

la république de Lycie"). One of the
places where the Lycian League was
convened, which was also taken

as an inspiration for the founding
constitution of United States of
America, is the Council House in
Patara, the capital of Lycia, which has
been restored by the Turkish Grand
National Assembly (Figure10] .
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FIGURE LIST:

fig.1 Tlos,Girmeler Cave,Prehistoric figurine

Fig.2 Figurine, Patara Excavation Finds

Fig.3 Elmali Ivary figurine, Leto with his children Apollo
and Artemis

Fig.4 Patara Apollonu

Fig.b Temples of Letoon-Apollo, Artemis and Leto
Fig.6 St. Nicholas, Antalya Museum

Fig.7 Church of St. Nicholas in Demre, Naos, looking east
Fig.8 Myra rock tombs

Fig.8 Xanthos Nereid Monument, British Museum
Pic.10 Patara Parliament Building
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APOLLON’DAN SAINT NICHOLAS’A
LYKIA- PATARA

Tarkiye'nin glineybatisinda bugtin
Teke Yarimadasi olarak hilinen
cografya, antik caglarin Lykia'sidir.
Bu topraklar, erken yazil kaynaklarda
Lukka olarak tanimlanan ve
Anadolu’'nun en eski halklarindan
Luvilerin soydas! Lykialilara aitti.
Lykiallar, Luviceye ¢cok yakin ve
henlz tam olarak ¢coziimlenemeyen
bir dil konusurlardi; kendilerine 6zgu
bir alfabeleri vard.

Bdlgenin en dnemli kentlerinden biri
olan Tlos yakinlarindaki Girmeler
Magarasi'nda yapilan kazilarla dip
tarihi MO 11.-10. binyillara kadar

inen Lykiahlarin biyuk olasilikla
inanc sistemleriyle ilgili en erken
bulgu, bu magarada ele gegen Geg
Neolitik D6neme ait bir Sgurindir
(Res.1). Anadolu’'nun tamaminda
gozlemlenen ve binyillarca devam
eden “Ana Tanriga” inancinin, yine bir
yerli Anadolu halki olan Lykiahlardaki
varligi ise, Patara'da ele gegen Geg
Kalkolitik-Erken Tunc D6nemi bir
Sgiirinden anlasiimaktadir (Res.2).
Lykia tanrlar sisteminin basat isimleri
Leto, Apollon ve Artemis'tir (Res.3).
Anadolu Ana Tanrigasi’nin bir devami
olan Leto, adini Likge Lata'dan (kadin)
alir. Apollon (Res.4), Hitit metinlerinde
adi gecen Apaluinas; Artemis ise Luvi
metinlerindeki Artamu’dur. Bu tanr
tclist hem Letoon kutsal alaninda

(Res.b), hem de Patara'daki tinlii
Apollon kehanet merkezinde birlikte
tapinim goérmaslerdir.

Lykia Birligi'nin baskenti Patara’nin
dinler tarihine armadan ettigi bir diger
isim ise, Dinya’'nin Noel Babasi Aziz
Nikolaos'tur (Res.B). Patara'da dogup
blylyen bu blytk azizin mezar
kilisesi Myra/Demre'dedir (Res.7). MS
J.ylzyilin ortalarinda Aziz Paregorios
ve Aziz Leo; MS 20 Haziran 312'de
Aziz Methodios, inanglar nedeniyle
Patara'da oldurldlmuslerdir. Bu
dénemlerde Patara'da bir Yahudi
cemaati oldugu da hilinmektedir.
Lykia Bolgesi'nin Tiirk-islam
kiltarindeki en 6nemli ismi, hic
kuskusuz dergahi EImali'da bulunan
Abdal Musa'dir.

Lykia, son derece gorkemli ve
birbirinden farkl mezar tipleriyle bir
“Nekropoller Ulkesi” olarak anilir.
Ozellikle ahsap mimariye éykiinen
kaya mezarlari (Res.8] ve lahitleri

ile basta Anadolu disina kacirilmis
“Nereidler Aniti” (Res.9) gibi beyler
icin yapilan tapinak mezarlari, Lykia'y
Anadolu Uygarhklar iginde farkh bir
konuma tasir.

Antik Lykia, sadece halen barindirdigi
yogun kultlrel miras ve dinler tarihi
acisindan degil, ayni zamanda
siyaset tarihi agisinda da buytk

bir 6neme sahiptir: Aydinlanma
Cagr'min en 6nemli isimlerinden
Montesquieu, “Kanunlarin Ruhu”

adl eserinin IX. bélimdnde, kendi
donemindeki ve antik gaglardaki

yonetim higimlerini irdeledikten
sonra su sonuca varir: “Eger biri
mukemmel bir federal cumhuriyet
modeli dnermek zorunda olsaydi, ben
Lykia cumhuriyetini segerdim”. (“S'il
falloit donner un modele d'une belle
republique federative, je prendrois

la republique de Lycie.” “If one had
to propose a model of an excellent
federal republic, | would choose

the republic of Lycia.”) Amerika
Birlesik Devletleri'nin kurucu anayasa
calismalarinda da 6nemi vurgulanan
yonetim bigimiyle Lykia Birli§i'nin
toplantilarini yaptigi mekanlarin
basinda, restorasyonu Tirkiye Blyuik
Millet Meclisi tarafindan yapilan Lykia
Birligi'nin ve Lycia Eyaleti'nin baskenti
Patara'daki Meclis Binasi gelmektedir
(Res.10).

Res.B kaynagi:

Saffron Blaze - Yiikleyenin kendi galismasi, CC BY-

SA 3.0, https://commons.wikimedia.org/w/index.
php?curid=17687296

Sekil listesi

Res.1Tlos,Girmeler Magarasi,Prehistorik Sgiirin

Res.2 Figtrin, Patara Kazisi Buluntusu

Res.3 EImali Sidisi heykelcidi,Leto cocuklarn Apollon ve
Artemis ile

Res.4 Patara Apollonu

Res.b Letoon-Apollon,Artemis ve Leto Tapinaklar
Res.6 Aziz Nikolaos,Antalya Miizesi

Res.7 Demre Aziz Nikolaos Kilisesi, Naos, doguya bakis
Res.B Myra kaya mezarlari

Res.9 Ksanthos Nereidler Aniti, British Museum

Res.10 Patara Meclis Binasi
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Prof. Dr. Nicholas Cahill

JEWISH FAITH AND CHRISTIANITY
IN SARDIS

The City of Sardis: Sardis was one

of the great cities of Anatolia, the
home of the Lydians, an indigenous
Anataolian people with their own
pantheon, distantly related to Hittite,
Greek, and other pagan deities of the
region. The local Lydian goddesses
Cybele and Artemis were worshipped
in their own sanctuaries, including
the temple of Artemis outside the
city, and a sanctuary of Cybele, not
yet discovered but probably near the
later Bath-Gymnasium complex in

the foreground of the photo (Figure 1).

Cybele and Artemis:This relief
shows worshippers approaching two
Lydian goddesses: Artemis on the
left, holding a deer, and Cybele on
the right, holding a lion. The relief
was found reused in the Roman
Synagogue, where many dedications
and architectural elements from the
sanctuary of Cybele were discovered
(Figure 2).

The Synagogue at Sardis: In the
Hellenistic period, king Antiochus

[l transported Jewish settlers from
Babylonia to Anatalia, very probably
to Sardis, and granted them the
right to use their own laws and

other privileges. By the Late Roman
period, the Jews of Sardis had
acquired a portion of the public Bath-

Gymnasium Complex and converted
it into a Synagogue, the largestin the
ancient world. The design is unusual:
a colonnaded Forecourt led into a
spacious Main Hall, which could have
held 1,000 worshippers. In the photo,
the building is being prepared for a
protective roof (Figure 3). Shrines

of the Torah in the Synagogue: At
one end of the Main Hall were two
small buildings, perhaps serving as
shrines for the Tarah scraolls. The
floors of the building were paved with
mosaics, and the walls covered with
colored marble. Inscriptions recorded
the individuals and families who
donated the decoration (Figure 4).
Menaorah from the Synagogue: Near
the shrines were found fragments

of a monumental marble menorah,
dedicated by Socrates. It is typical
for these Jewish waorshippers to have
Greek names (Figure 5). Apse and
Table in the Synagogue: At the other
end of the Main Hall was an apsidal
seating area, probably for the elders
of the Synagogue, and a marble
table flanked by lions. The table legs
are decorated with eagles from a
previous use of these Stones (Figure
)

Basin with Crosses, from “Byzantine
Shops” : Just outside the Synagogue
was a row of shops, in one of which
was a marble basin built from two
Roman inscriptions. The large
crosses later inscribed into these
slabs perhaps expressed the strong

Christian identity of the shop owner,
and acted to dispel any lingering
pagan connections of these texts
(Figure 7).

Churches EA and E at Sardis: Sardis
was a center of early Christianity,

one of the Seven Churches of Asia

in the Book of Revelations. The
earliest known church building at
Sardis is the two-aisled Church EA
outside the city walls, dating to the
middle of the fourth century. This
was later rebuilt as a small Byzantine
church (Figure 8). Church M in the
Sanctuary of Artemis: In late antiquity
the grandest pagan cult at Sardis,
the cult of Artemis, was closed,

and a small Christian chapel built

at its east end of the temple. Part

of the surrounding colonnade was
also enclosed in the church, and it

is possible that the main cella was
converted as well. Nearby and within
the church were dozens of Christian
burials and a possible martyrium
(Figure 9).Door of the Temple of
Artemis: Part of the evidence that the
ancient temple was converted to a
church are these crosses and words
with Christian connotations, such as
“Light” and “Life,” that cover the door
into the temple. This suggests that
the doorway was still in use, and the
Christian symbols meant to expel any
remaining pagan connections in the
space (Figure 10).
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FIGURE LIST:

1. Overview of Sardis

2. Cybele and Artemis

3. Synagogue Overview

4. Synagogue Shrines

5. Synagogue Menaorah

B. Synagogue Apse and Tahle

7. Basin with Crosses

8. Churches E and EA

9. Church M in Temple of Artemis
10. Temple of Artemis Graffiti on Door
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SARDIS'TE YAHUDI iNANCI VE
HRISTIYANLIK

Sardis Sehri: Sardis, Anadolu’nun
en buydk sehirlerinden hiriydi,
kendi panteonlarina sahip yerli

bir Anadolu halki olan Lidyallarin
yurdu, Hitit, Yunan ve bélgenin
dider pagan tanrilariyla uzaktan
akrabaydi. Yerel Lidya tanricalari
Kibele ve Artemis, kentin disindaki
Artemis tapinagi ve Kibele kutsal
alani da dahil olmak tzere kendi
kutsal alanlarinda tapiliyordu, hentz
kesfedilmemis ancak muhtemelen
fotografin 6n planinda daha sonraki
Hamam-Gymnasium kompleksinin
yakinindaydi (Sekil 7).

Kybele ve Artemis: Bu kabartma
tapanlarn iki Lidya tanrigasina
yaklastigini gostermektedir: Solda
Artemis, elinde geyik, sagda Kybele,
aslan tutmaktadir. Kabartma, Kibele
kutsal alanindan birgok adak ve
mimari unsurun kesfedildigi Roma
Sinagogu’nda yeniden kullaniimis
olarak bulunmustur (Sekil 2).

Sardis'teki Sinagog: Helenistik
dénemde kral Ill. Antiochus, Yahudi
yerlesimcileri Bahil'den Anadolu'ya,
buyuk ihtimalle Sardis’e tasimis ve
onlara kendi kanunlarini ve diger
imtiyazlar kullanma hakki vermistir.
Gec Roma doneminde, Sardis
Yahudileri, halka agik Hamam-
Gymnasium Kompleksi'nin bir

bolimUund satin almislar ve onu

antik dinyanin en blyigu olan

hir Sinagog'a donustirmuslerdir.
Tasanm olagandisidir: siitunlu bir On
Avlu, 1000 ibadetgiyi barindirahilecek
genis bir Ana Salon’a agilir.
Fotografta bina karuyucu hir ¢atiigin
hazirlaniyor (Sekil 3). Sinagog'daki
Tevrat Mahetleri: Ana Salonun bir
ucunda, belki de Tevrat parscmenleri
icin mabet gorevi goren iki kiigtk
bina vardi. Binanin zeminleri mozaik
doseli, duvarlari renkli mermerle
kaplanmistir. Yazitlar, dekorasyonu
bagislayan kisi ve aileleri kaydetmistir
(Sekil 4). Sinagog'dan Menora:
Turbelerin yakininda Sokrates
tarafindan adanan anitsal bir mermer
menaoranin pargalar bulunmustur.
Tapinan bu Yahudilerin Yunanca
adlarina sahip olmalar tipiktir (Sekil
b). Sinagogda Apsis ve Masa: Ana
Salonun diger ucunda, muhtemelen
Sinagog'un yaslilariicin apsisli bir
oturma alani ve iki yaninda aslanlarla
cevrili mermer bir masa vardi.

Masa ayaklari, bu Taslarin daha
onceki kullanimlarindan kartallarla
stislenmistir (Sekil B

“Bizans Dukkanlar’ndan Hacli Yalak:
Sinagogun hemen disinda bir dizi
dikkan bulunmaktaydi, bunlardan
birinde iki Roma kitabesinden
yapilmis mermer bir yalak vardi. Daha
sonra bu levhalara yazilan blylk
haclar, belki de diikkan sahibinin
gucld Hristiyan kimligini ifade ediyor

ve bu metinlerin kalici putperest
baglantilarini ortadan kaldirmaya
yaryordu (Sekil 7).

Sardis'teki EA ve E Kiliseleri:

Sardis, Vahiy Kitahinda Asya’'nin

Yedi Kilisesinden hiri olan erken
Hristiyanligin merkeziydi. Sardis'te
bilinen en eski kilise yapisi, surlarin
disinda, dérdlncl ylzyilin ortalarina
tarihlenen iki nesi EA Kilisesi'dir.

Bu daha sonra klclk bir Bizans
kilisesi olarak yeniden insa edilmistir
(Sekil B). Artemis Kutsal Alanr'ndaki
M Kilisesi: Geg antik donemde
Sardis'teki en buyuk pagan kiltd olan
Artemis kultd kapatiimis ve tapinagin
dogu ucuna kuguk bir Hristiyan sapeli
insa edilmistir. Cevredeki revaklarin
bir kismi da kilisenin igine kapatiimist
ve ana cellanin da donustiridlmds
olmasi muhtemel. Yakinlarda ve
kilisenin iginde dlzinelerce Hristiyan
mezari ve olasi bir sehitlik vardi (Sekil
9). Artemis Tapinagi'nin Kapisi: Antik
tapinadin kiliseye dondstaralddgunin
kanitlarindan biri, tapinaga acilan
kapiyi kaplayan bu haclar ve “Isik” ve
“Yasam” gibi Hristiyan cagrisimlarina
sahip kelimelerdir. Bu, kapinin hala
kullanimda oldufunu ve Hristiyan
sembollerinin mekanda kalan pagan
baglantilarini kovmak anlamina
geldigini gosteriyor (Sekil 10).

Figlre Listesi

1. Sardis’e Genel Bakis
2. Kybele ve Artemis

3. Sinagoga Genel Bakis

4. Sinagog Mabetleri

5. Sinagog Menora

B. Sinagog Apsis ve Masasi

7. Hacli Yalak

8. Kiliseler E ve EA

9. Artemis Tapinagi'ndaki M Kilisesi

10. Artemis Tapinag Kapisindaki GraSti
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Assoc. Prof. Dr. Giiler Ates

BERGAMA RED HALL: A SACRED
BUILDING FOR PAGAN AND
MONOTEIST RELIGIONS

Since Pergamon was continuously
inhabited after ancient times,

it continues to exist as today's
Bergama, without falling into
oblivion. Among the old quarters of
Bergama still rise the remains of a
monumental building, named by the
population as Red Hall (Figure 1).

The Red Hall, the most monumental
building of the lower city from the
Roman period, is a temple built in the
2nd century AD during the reign of
Emperor Hadrian for a variety of gods,
including the Egyptian ones (Figure
2. In order for the temple to be built
at this location in the city, it was
necessary to obtain an area about
270 meters long and 100 meters wide.
For this purpose, two 280-meter-long
tunnels were first built in the Selinus
River, to channel the water under the
sanctuary. The temple complex built
on the obtained place consisted of

a central structure with a basilical
plan flanked by round buildings and a
large colonnaded courtyard (Figure 3).
Archaeological research and
restoration in the Red Hall have been
carried out with interruptions since
1934. The uncovering of sculptural
fragments of colossal Egyptian
supporting figures during the

excavations was the starting point for
the interpretation of the Red Hall as a
sanctuary dedicated to the Egyptian
gods ( Figure 4-5). However, with the
inscriptions found later, it became
clear that this place was a temple
dedicated not only to the Egyptian
gods, but also to the mother goddess
Cybele and other Hellenic gods. In
summary, the Red Hall was conceived
as a religious center where different
cultures and gods were brought
together. The Red Hall has preserved
this feature throughout the centuries,
hosting different faiths. Constructed
as a polytheistic temple, the building
was converted into a three-nave
church no later than the 5th century
AD, with the Christianization of the
population (Figure B).

We first learn of the existence of a
Christian community in Pergamaon
from the Revelation of John, the

last book of the New Testament,
generally held to have been written
about 95 AD in the reign of Emperor
Domitian. The unknown authaor, who
refers to himself as “servant John”,
sends a message in seven letters to
“the seven churches of [the province
of] Asia” (Revelation 1, 4; cf. 1, T1).
The long existence of a Jewish
community in Pergamum at that time
must have facilitated the spread of
Christianity there. Such a spiritual
environment provided very favorable
conditions for the cultivation of
Christianity. By the 4th and bth

centuries AD, Christianity had now
become permanently established in
Pergamon. Undoubtedly, the Red Hall
was the main church of Pergamaon
during the early Byzantine period.
Katip Celebi, who visited here in 1650
during the Ottoman period, told that
this place was called “neither on
earth nor in sky” among the people
because the place where the Red
Hall is located is above the stream.
Written sources report that one of
the round towers of the Red Hall
was still used as a church at the end
of the 18th century. A traveler who
visited this place in 1816 tells that
the northern tower is used now as a
mosque (Figure 7). It is understood
that renovations were made in the
1930s to permanently convert the
tower into a mosque, and in today's
Bergama the northern tower of the
Red Hall is still open for worship as
Kurtulus Mosque (Figure 9).

FIGURE LIST

Figure 1. The ruins of the Red Hall rising in the old city of
Bergama (Photo: DAl Pergamonarchiv)

Figure 2. View from the Red Hall to the ancient

city of Pergamon and the Acropolis (Photo: DAI
Pergamonarchiv)

Figure 3. Floor plan of the Red Hall (Photo: DAI
Pergamonarchiv)

Figure 4. Reconstruction of the supporting figures, each
representing an Egyptian deity, in the southern stoa of
the Red Hall (Photo: DAl Pergamonarchiv)

Figure 5. God Sekhmet, one of the support figures in

the south stoa of the Red Hall, after restoration in 2012
(Photo: DAl Pergamanarchiv)

Figure B: The view of the central room of the Red Hall
from the west. The naves and the apse are from the time
when it was rebuild into a church in Byzantine times
(Photo: DAl Pergamanarchiv)

Figure 7: The Red Hall at the beginning of the 19th
century as seen by European travelers. The engraving
shows the north tower already converted into a mosque
and next to it the collapsed minaret. We know that

the minaret has been in ruins since 1826. Another
important point in the engraving is the visible traces

of colored marble facing on the brick walls (Phota: DAI
Pergamonarchiv)

Figure B: A histarical photograph taken by the brothers
Sébah and Joaillier in 1830 showing the Red Hall from
the east with houses inside (Photo: DAl Pergamanarchiv)
Figure 8. Inside of the north tower of the Red Hall,

the Kurtulus Mosque, was restored and reopened as

a mosque in 2018. (Photo: From the website of the
architectural firm ETM, which carried out the restoration)
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BERGAMA KIZILAVLU: COK TANRILI
VE ILAHI DINLERIN KUTSAL
MEKANI

Pergamaon kenti, antik donemden
sonra da kesintisiz olarak yerlesim
gorduginden, hichir zaman

tarihin karanhgina gémdlmeden,
buglink( Bergama olarak varligini
strddrmustdr. Bergama'nin eski
mabhalleleri arasinda halkin Kizil

Avlu ismini verdigi anitsal bir yapinin
kalintilari yiikselir (Resim 1). Roma
Ddnemi asagi kentinin en anitsal
yapisi olan Kizil Avlu, MS 2. Yizyilda,
imparator Hadrian déneminde, Misir
tanrilar icin yapilmis bir tapinaktir
(Resim 2). Tapinagin, kentin bu
noktasinda insa edilebilmesi igin
yaklasik 270 metre uzunlugunda

ve 100 metre genisliginde bir alan
acmak gerekiyordu; bunun igin
tncelikle Selinos Deresi'nin (Bergama
Cayl) tizerine 280 m uzunlugunda

iki tane tinel yapilarak suyun bu
tinellerin icinden akmasi sagland..
Elde edilen alana insa edilen tapinak
kompleksi, bazilika planh bir merkezi
yap! ve iki yaninda iki yuvarlak kulenin
bulundugu buydk bir situnlu avludan
olusmaktaydi (Resim 3).

Kizil Avlu'daki arkeolojik arastirmalar
ve restarasyonlar 1934 yilindan

beri araliklarla strdirilmektedir.
Kazilarda kolossal Misirli destek
Sgurlerine ait heykel parcalarinin
gun isidina cikarimasi, Kizil Aviu'nun
Misir tanrilarina adanmis bir kutsal
alan olarak yorumlanmasinin ¢ikis

noktasi oldu (Resim 4 ve b). Ancak
daha sonra ele gegirilen yazitlarla
burasinin yalniz Misir Tanrilarina
degil Anatanrica Kybele ve diger
Helen Tanrilarina adanmis bir
tapinak oldugu anlasildi. Ozetle Kizil
Avlu'nun farkli kdltdrlerin ve tanrilarin
hir araya getirildigi bir dini merkez
olarak tasarlandigini sgyleyehiliriz.
Kizil Avlu bu 6zelligini caglar boyu
karuyarak farkli inanclara ev sahipligi
yapmistir. Cok tanrli dine mensup
bir tapinak olarak insa edilen yapi,
halkin Hristiyan olmasiyla en geg MS
5. Ylzyilda tg nefli bir kiliseye
dénastirildi (Resim B).
Pergamon’da Hristiyan hir cemaatin
varligini, yaklasik MS 95 yilinda
incil'in son ayetini yazan, isa'nin
havarilerinden Aziz Yuhanna'nin
aktardigi vahiylerin anlatildigi bir
kitaptan bilmekteyiz. Kendisini
‘Yuhanna'nin Bir Hizmetkarr'

olarak tanitan, ismi bilinmeyen
yazar, kitahinda Asya Eyaleti'ndeki
(Anadolu) yedi Hristiyan cemaatine
hitaben verilen yedi kutsal mesaji
aktarmaktadir. 0 dénemde
Pergamon‘da 6teden beri bir

Musevi cemaatinin bulunmasi,
Hristiyanhdin burada yayilmasini
kolaylastirmis olmalidir. Nitekim
Museviler'in Pergamaon‘da kalici
olarak yasadiklarina (olasilikla Kizil
Avlu'nin dogusundaki mahallede)
dair ilk veriler MO 1. yiizyilin ortalarina
aittir. Boyle bir ruhani ortam,
Hristiyanligin beslenmesi igin oldukga

elverisli kosullar barindirnyardu.

MS 4. ve b. ylizyillarda, Hristiyanlik
artik Pergamon’da kalici bir sekilde
yayllmisti. Kuskusuz Kizil Avlu, Erken
Bizans Donemi'nde Pergamon’un ana
kilisesi idi.

Osmanh Déneminde, 1650 yilinda
burayi ziyaret eden Katip Celebi,

Kizil Aviu’nun bulundugu alan
derenin tzerinde yer aldifi igin,

halk arasinda burasinin "ne yerde, ne
gokte" olarak adlandirildigini
anlatmaktadir. Yazili kaynaklar, 18.
yuzyilin sonunda Kizil Aviu'ya ait
yuvarlak kulelerden birinin hala kilise
olarak kullamldigini bildirmektedir.
1816 yilinda burayi géren hir seyyah
ise kuzey kulenin camii olarak
kullanildigini anlatmaktadir (Resim
7).1930'larda kulenin kalici olarak
camiiye gevrilmesiigin tadilatlarin
yapildigini ve 1950’lerden sonra artik
tamamiyle camii olarak kullanildigi
anlasiimaktadir Kizil Avlu kuzey
kulesi bugiin de Kurtulus Camii olarak
Bergama'da ibadete aciktir (Resim 9.

FIGUR LISTESI:

Resim 1. Bergama eski mahalleleri arasinda ylikselen
Kizil Avlu harabeleri (Foto: DAl Pergaman Arsivi)

Resim 2. Kizil Avlu'dan antik Pergamon kentine ve
Akropole bakis (Foto: DAl Pergaman Arsivi)

Resim 3. Kizil Aviu'nun plani (Foto: DAl Pergamaon Arsivi)

Resim 4. Kizil Avlu'nun giiney stoasinda yer alan ve her
biri ayri bir Misir tannisini betimleyen tasiyici figiirlerin
rekonstriiksiyonu (Foto: DAl Pergamon Arsivi)

Resim 5. Kizil Avlu'nun giiney stoasindaki Tasiyici
figurlerden Tann Sekhmet'in 2012 yilindaki
restorasyondan sonraki hali (Foto: DAI Pergamon Arsivi)
Resim 6. Batidan Kizil Avlu merkezi mekaninin gérinisa.
Bazilika planl ana mekanda Bizans Déneminde kiliseye
cevrilirken eklenen nefler ve karsida apsis gorilmektedir
(Foto: DAl Pergaman Arsivi)

Resim 7. Avrupali seyyahlarin gdziyle 18. ylzyilin
basinda Kizil Avlu. Gravirde goktan camiiye cevrilmis
olan kuzey kule ve yaninda yikilmis minaresi gériilmekte.
Minarenin 1826 yilindan itibaren artik yikik oldugunu
bilmekteyiz. Gravirde dikkati ceken hir diger nokta

da tugla duvarlar tzerinde yer yer renkli mermer
kalintilarinin gérindyor olusudur (Foto: DAI Pergamon
Arsivi)

Resim 8.1890 yilinda Sébah ve Joaillier kardesler
tarafindan ¢ekilmis, Kizil Avlu'yu dogudan ve igcindeki
evlerle gésteren tarihi bir fotograf (Foto: DAl Pergamon
Arsivi)

Resim 9. Kizil Avlu'nun bugiin cami olan kuzey kulesinin
ici. Kule 2018 yilinda restore edilerek tekrar camii olarak
ibadete agiimistir. (Foto: Restorasyonu Gstlenen ETM
Mimarlik firmasinin web sayfasindan)
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Esra Bideci Tiirk

FAITH AT EPHESUS : FROM ARTEMIS
TO VIRGIN MARY

In Greek mythology, Artemis was the
daughter of Zeus and Leto as well

as the sister of Apollo. In Roman
mythology, her name was Diana. She
was the goddess of the wilderness,
the forest, the hunting, and the
Moon. She was born on the island of
Delos, the day before her twin brother
Apollo, and midvife her mother along
with childbirth. So that, she was
worshipped as one of the primary
goddesses of childbirth. Her brother
Apollo is the representative of the
Sun and Artemis is the representative
of the Moan.

The Temple of Artemis in Ephesus
was recognised as one of the Seven
Waonders of the Ancient World. The
Temple started to be constructed

as a cult place from the Bth century
BC and was built in the middle of the
6th century BC with the help of King
Kroisos. The temple was renovated
and repaired several times and it
measures 115x 55 m of 127 columns
in lonic order. Each columns used in
the construction of the temple is 18
meters high and was made entirely of
marble (Photo 1)

Roman Imperial Period copies of the
cult statue found in the Temple of
Artemis were found in the Prytaneion
excavations at the Ephesus Ruins.

The sculptures of “Great Artemis”
and “Beautiful Artemis”, known as
Ephesus Artemis, are exhibited in
the Ephesus Museum. The egg-
shaped tubers lined up on the chest
of the statue are quite striking. It

is interpreted as the symbol of the
goddess'’s characteristic feature that
symbolizes fertility, prosperity and
wealth (Photo 2-3).

Cybele, known as the goddess of
mountains and fertility and the
pioneer of Artemis of Ephesus, is

of Anatalian origin. The Mother
Goddess is defined as “the symbol of
motherhood, representing the cycle
of development in terms of creativity,
fertility, sexuality, birth and child
nurturing”. The sanctuaries of Kyhele
are generally rocky (Photo 4-5-6) The
cult of Cybele was first transferred

to the Aegean Greek World from the
end of the 7th century BC, and then
to Rome at the end of the 3rd century
BC. During this expansion, the cult of
the Mother Goddess first turns into
Artemis of Ephesus and then into
Magna Mater, and in the period when
Christianity spread, the Virgin Mary
appears.

In 431, the third consul meeting in
Ephesus was held in the Church of
Mary (Photo 7) The pilgrimage refers
mostly to the tomb of St John, who
wrote the Bible. Befare the reign of
Constantine, a Tetrapylon planned
monument was built on the burial
chamber of St John. An apse was

added to the east in the first half of
the 4th century. In the 6th century, it
was demolished by virtue of intense
visits and a new one was built (Photo
8-9)

According to belief, before Jesus
was crucified on Golgotha Hill in
Palestine, he commended her mother
Mary to St John. They are believed to
come to Ephesus together. The small
church, recognised as the House of
the Virgin Mary, was discovered by

a group under the guidance of the
priest Yung in 1891 to which assigned
by the Lazarist priest Eugene Poulin.
Pope John XXIIl declared it as a
place of pilgrimage definitively. Pope
Paul VI in 1967, Pope John Paul Il in
1979 and Pope Benedict XVI in 2006,
visited the House of Virgin Mary,
blessed it and registered it as a place
of pilgrimage (Photo 10)

FIGURE LIST:

1. Temple of Artemis

2. Great Artemis Stattue

3. Beatiful Artemis Stattue

4. The Sanctuary of Kybele on Mount Panayir
5. Kybele Votive Steles Exhibited in the Ephesus
Museum

B. Kybele Votive Stele

7. Church of the Virgin Mary of Ephesus

8. Basilica of St John

9. Tomb of the St John

10. Virgin Mary House
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EFES'TE INANG: ARTEMIS'TEN
MERYEM ANA’YA

Artemis, Yunan mitolojisinde

Zeus ile Leto’nun kizi, Apaollon’un
kizkardesidir. Roma mitolojisindeki
adi Diana'dir. Vahsi doganin, ormanin,
avciligin ve ayin tanricasidir. Delos
adasinda, kardesi Apaollon’dan bir glin
6nce dogmus ve annesine dogum
sirasinda yardim etmistir. Bundan
dolayr dogumlar destekledigine
inanilmistir. Kardesi Apollon glnesin,
Artemis ise ayin temsilcisidir.

Efes Artemis Tapinadi, Antik
Ddnya’'nin yedi harikasindan biri
olarak kabul edilmistir. Tapinak

MO B. ylizyildan itibaren kiilt yeri
olarak yapilasmaya baslamis ve MO
B.ylzyihn ortalarinda Kral Kroisos'un
yardimiyla insa edilmistir. Birkac
kez yenilenen ve onarim géren
Tapinak, 115x 55 m dl¢llerindedir.
Tamamen mermerden yapiimis olan
tapinagin insasinda her biri 18 metre
yiiksekliginde, ion diizeninde 127
stitun kullanilmistir (Fotograf 1).
Artemis Tapinagi'nda bulunan

kiilt heykelinin Roma imparatorluk
Dénemi kopyalari, Efes Oren
Yeri'nde Prytaneion kazilarinda ele
gecmistir. Efes Artemisi olarak
bilinen “Buyldk Artemis” ve “Glzel
Artemis” heykelleri Efes Mlzesinde
sergilenmektedir Heykelin gégstnde
siralanmis yumurta bigimindeki
yumrular oldukga dikkat gekicidir.

Tanriganin bereketi, bollugu ve
dogurganhgr simgeleyen karakteristik
ozelliginin semboli olarak
yorumlanmaktadir (Fotograf 2-3).
Efes Artemisi'nin dncisui niteligini
tasiyan, dag ve hereket tanrigasi
olarak bilinen Kybele, Anadolu
kokenlidir. Ana Tanriga, “yaraticiligi,
bereketi, cinselligi, doumu, gocuk
bayltmeyi ve gelisme donglsind
temsil eden analik simgesi” olarak
tamimlanir. Kybele'nin kutsal alanlar
genellikle kayaliklardir (Fotograf
4-5-6). Kybele kiltii MO 7. yy'in
sonlarindan itibaren 6nce Ege Yunan
diinyasina, daha sonra da MO 3. yy
sonlarinda Roma'ya aktariimistir.
Ana Tannga kiltd bu yayihm
sirasinda once Efes Artemis’ine, daha
sonra Magna Mater'e dénlsdir ve
Hristiyanhgin yayildigi dénemde ise
Meryem Ana karsimiza gikmaktadir.
431yihnda Efes'te 3. konsil toplantisi
Meryem Kilisesi'nde yapilmistir
(Fotograf 7) .Hac ziyareti incil'i

yazan dért havariden biri olan St
Jean'in mezarina isaret etmektedir.
Konstantin déneminden dnce

St Jean'in mezar odasi Uzerine
Tetrapylon planh bir anitinsa
edilmistir. 4. yy'in ilk yarisinda doguya
dogru bir apsis eklenmistir. 6. yy'da
yogun hag ziyaretleri nedeniyle
yikilarak yenisi yapiimistir (Fotograf
8-9).

inanisa géire Hz. isa, Filistin'de
Golgotha Tepesi'nde gcarmiha
gerilmeden dnce annesi Meryem'i St.

Jean’a emanet ettigi, hirlikte Efes’e
geldikleri kabul edilir. Meryem Ana
Evi olarak kabul edilen kicuk kilise,
1891 yilinda Lazarist rahip Eugéne
Poulin’nin gérevlendirdigi rahip Yung
baskanliginda bir grup tarafindan
kesfedilmistir.

Papa 23. Jean, 1961 yilinda burasini
kesin olarak hac yeri ilan eder. 1967'de
Papa VI. Paul, 1979 yilinda Papa Il.
Jean Paul ve 2006 Papa Benedict
XVI Meryem Ana Evi'ni ziyaret ederek
kutsamis ve hac yeri olarak tescil
etmistir (Fotograf 10).

FIGUR LISTESI:

1- Artemis Tapinagi

2- Biyik Artemis Heykeli
3- Guzel Artemis Heykeli

4- Panayir Dagi'nda Yer Alan Kybele Kutsal Alani
5- Efes Miizesi'nde Sergilenen Kybele Adak Stelleri
B- Kybele Adak Steli

7- Efes Meryem Kilisesi

8- St Jean Bazilikasi

9- St Jean'nin Mezar

10- Meryem Ana Evi
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Dr. Peter Talloen

FAITH AT SAGALASSOS: THE ROMAN
IMPERIAL CULT AND CHRISTIANITY
IN ANATOLIA

When the ancient region of Pisidia
was incorporated into the Roman
Empire by the emperor Augustus

in 25 BCE, as manifested by the
foundation of several Roman
colonies in the region and the
construction of the Via Sebaste or
Imperial Highway that encircled it
(see Figure 1), the city of Sagalassos
was quick to realize the potential

of this historic development. From
the very beginning of Roman rule,
the people of Sagalassos displayed
their commitment to the Empire.
Roman power and its personification,
the emperor, were most noticeably
absorbed into civic life through the
imperial cult. This warship of the
emperor was manifested through
several imperial sanctuaries,
monuments such as the triumphal
arches that were built in honour of
the emperor Claudius (41-54 CE] at
the entrances to the Upper Agora
(Figure 2), colossal images of the
emperors like those of Hadrian
(117-138 CE) and Marcus Aurelius
(167-180 CE] found in the Roman
Baths (Figures 3 and 4J, and religious
festivals that included popular
spectacles such as gladiator fights
and wild animal hunts. The success

of Sagalassos in its communication
strategy with Rome is reflected by
the acquisition of honorific titles.
Much vaunted on its monuments,
they are proclaimed, for instance, on
the base for the effigy of the emperor
Caracalla erected on the Upper Agora
by “the city of the Sagalassians,

first of Pisidia, friend and ally of the
Romans”, in 212 CE (Figure 5). Such
privileges awarded by Rome allowed
Sagalassos to assert its primacy over
the other cities of the region and
become the centre of Pisidia.

Like elsewhere, the globalization

of the ancient world brought about
by Roman rule resulted in the
introduction of fareign cults. In
Sagalassos the latter comprised

the cults of the Egyptian deities

Isis, Harpocrates and Sarapis. The
adoption of those deities was due

to close commercial and social
contacts of the city with the land of
the Nile. One of the eastern religions
introduced during the Roman imperial
period was Christianity. Making use
of the connectivity made possible by
Rome, Saint Paul travelled on the Via
Sehaste on his way to visit the long-
established communities of Jews
(Figure B) and God-fearers in the
region. His first missionary journey
(46-49 CE) would lay the foundations
for the establishment of Christianity
as the dominant religion of Late
Antiquity. This rise of Christianity
caused major reorganizations in

the religious life of Sagalassos. The
religious transformation became
especially visible in the 6th century
AD when the urban landscape
became dominated by numerous
early Christian churches, such as
the large transept basilica built

in the former stadium (Figure 7).
Additionally, pieces of jewelry as
well as utilitarian objects, such as ail
lamps, started to display Christian
symbols like crosses and fishes, or
Biblical Scenes like the Sacrifice

of Isaac (Figure 8). Furthermare,
terracotta figurines representing
military saints on horseback were
produced in the tradition of the local
rider-gods (Figure 9) to ensure divine
protection, making the link with
indigenous polytheism as part of the
conversion process. Practice of the
Christian faith at Sagalassos also
included pilgrimages to important
shrines of Christianity, such as the
tomb of Saint John the Theologian
at Ephesos, where typical ampullae
or pilgrims’ flasks holding sanctified
earth, oil or water, were sold (Figure
10).
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CAPTIONS:

Figure 1: Inscription erected during the reign of Tiberius
(14-15 CE) in the territory of Sagalassos along the Via
Sebaste, establishing the regulations for the use of the
cursus publicum or public transport system (courtesy of
Sagalassos Archaeological Research Project).

Figure 2: View of the arches of emperor Claudius (41-
54 CE]) at the southern entrances to the Upper Agora

at Sagalassos (courtesy of Sagalassos Archaeological
Research Project].

Figure 3: Marhle head of a colossal acrolithic statue

of emperor Hadrian (117-138 CE] erected in the

Roman Baths at Sagalassos (courtesy of Sagalassos
Archaeclogical Research Project).

Figure 4: Marhle head of a colossal acrolithic statue of
emperor Marcus Aurelius (161-180 CE) erected in the
Roman Baths at Sagalassos (courtesy of Sagalassos
Archaeclogical Research Project).

Figure 5: Inscribed limestone statue base of emperor
Caracalla erected in 212 CE on the Upper Agora of
Sagalassos (courtesy of Sagalassos Archaeaological
Research Project].

Figure B: 6th century CE mould-made oil lamp produced
at Sagalassos and depicting a Jewish menorah (courtesy
of Sagalassos Archaeological Research Project).
Figure 7: View of the remains of the Early Byzantine
transept basilica built inside the former stadium of
Sagalassos (courtesy of Sagalassos Archaealogical
Research Project].

Figure B: bth - 6th century CE mould-made oil lamp
produced at Sagalassos and depicting the Sacrifice of
Isaac (courtesy of Sagalassos Archaeological Research
Project).

Figure 8: 6th century CE terracotta figurine of a warrior
on horseback produced at Sagalassos (courtesy of
Sagalassos Archaeological Research Project).

Figure 10: 6th century CE mould-made ampulla or
pilgrim’s flask from Ephesos found at Sagalassos
(courtesy of Sagalassos Archaeological Research
Project).

Murat Kaleagasioglu - Burdur Miize Miduri
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SAGALASSOS'TA iNANG:
ANADOLU’DA ROMA iMPARATORLUK
KULTU VE HRISTIYANLIK

Pisidia, burada kurulan birkac koloni
kenti ile birlikte, bélgeyi cevreleyen
Via Sebaste veya “imparatorluk
Anayolu'nun” insaasinin da (bkz.
Sekil 1) gésterdigi tizere, MO 25
yilinda Augustus tarafindan Roma
imparatorlugu’na dahil edildi.
Sagalassos sehri bu tarihi gelisimin
potansiyelini cabucak fark etti ve

bu dogrultuda Sagalassos halki da,
Roma imparatorlugu’na bagliliklarini
gosterdiler. Roma'nin giicl ve
kisilestirilmesi - Roma imparatoru

- en belirgin sekliyle imparatorliuk
kaltu aracihgyla sivil hayata aktarildi.
Bu yansima kentte bulunan birkag
imparatorluk kutsal alani, Yukari
Agora veya meydanin girislerinde
imparator Claudius (MS 41-54)
onuruna insa edilen zafer taklari
(Sekil 2) gibi anitlarin yanisira, Roma
Hamami'nda bulunan Hadrianus
(MS 117-138] ve Marcus Aurelius (MS
161-180) gibi bazi imparatorlarin
devasa heykelleri (Sekil 3-4] ile
gladyatér dévisleri ve yaban hayvani
avlari gibi populer gdsterileri iceren
dini bayramlarda kendini gosterdi.
Sagalassos’'un Roma ile kurulan
iletisim stratejisindeki bu basari
sonucunda, onursal Gnvanlar elde
edildi. Anitlarda évinulerek yer
verilen bu tnvanlara bir drnek olarak,
MS 212 yilinda Yukari Agora'ya

dikilen imparator Caracalla’nin
heykel kaidesi verilehilir. Bu kaide de
“Sagalassoslularin kenti, Pisidia'nin
ilk sehri, Romalilarin dostu ve
mutteSki” ifadesi yer almaktadir
(Sekil 5). Roma'ni veridigi bu
ayricaliklar, Sagalassos'un bélgedeki
diger kentler Gzerindeki Gstinligund
artaya koymasini ve Pisidia'nin
merkezi olmasi sagladi.

Baska bdlgelerde de gozlendigi Gzere,
Roma egemenliginin getirdigi antik
ddnyanin kiresellesmesi, yahanci
kiltlerin ortaya gikmasina neden
oldu. Bu dedisim Sagalassos'ta,
Misir tanrilari isis, Harpokrates ve
Serapis’in kiltlerinin kurulmasi
seklinde gozlendi. Kentin “Nil
Ulkesi'yle” kurulan yakin ticari

ve sosyal iliskileri bu tanrilarin
benimsenmesine neden oldu. Roma
imparatorluk siirecinde taninan
dogu kdkenli dinlerden hiri ise
Hristiyanlikti. Roma'nin saglamis
oldu§u badlantilardan yararlanan Aziz
Paulos, hdolgede bulunan kékld Yahudi
topluluklarini (Sekil B) ve “Tanri'dan
Karkanlar” ziyaret etmek igin Via
Sehaste lizerinden seyahet etti. Ik
misyonerlik yolculugu (MS 46-69),
Gec Antik Cag'in egemen dini olarak
Hristiyanhi§in kurulmasinin temelini
atacakti. Hristiyanligin bu yukselisi,
Sagalassos'un dini hayatinda hiyuk
bir yeniden yapilanmaya neden

oldu. Dini dénldsum, ozellikle MS

6. yuzyilda, eski stadyumda insa
edilen buyuk transeptli bazilika gibi,

kentsel peyzaja cok sayida erken
donem Hristiyan kilisesinin egemen
oldu§u zaman gorindr hale geldi
(Sekil 7). Ayrica miicevher pargalari
ve kandil gibi gtnlik kullanima
donlk esyalar tzerinde de, haglar
ve baliklar gibi Hristiyan sembolleri
veya ishak'in Kurban Edilmesi gibi
incil'den sahneler sergilenmeye
basladi (Sekil 8). Ayni sekilde ilahi
karumayi saglamak adina yerel atli
tanrilarin gelenegdine uygun higimde
at sirtinda askeri azizleri temsil eden
pismis toprak heykelcikler (Sekil 9]
Uretildi ve dontsim sirecinin bir
parcasi olarak yerli coktanricilikla
baglanti da kurulmus oldu.
Sagalassos'ta Hristiyan inancinin
uygulanmasi, ampullalarin veya
hacilara yonelik kutsal toprak, yag
veya su iceren siselerin/mataralarin
satildi Ephesos’taki ilahiyater Aziz
Johnannes gibi Hristiyanligin énemli
onderlerinin tlrbelerine yapilan hac
ziyaretlerini de igeriyordu (Sekil 10).

ALTYAZILAR:

Sekil 1: Tiberius Dénemi'nde (MS 14-15) Sagalassos
topraklarinda Via Sebhaste boyunca dikilmis, cursus
publicum veya toplu tasima sisteminin kullanimina
iliskin yénetmelikleri belirleyen yazit (Sagalassos
Arkeolgji Arastirma Projesi'nin izniyle).

Sekil 2: Sagalassos Yukar Agorasi'nin gliney
girislerindeki imparator Claudius’un (MS 41-54)
kemerlerinin gérinimu (Sagalassos Arkeolgjik
Arastirma Projesi'nin izniyle).

Sekil 3: imparator Hadrianus'un (MS 117-138) Sagalassos
Roma Hamamr'na dikilmis devasa akrolitik heykelinin
mermer basi (Sagalassos Arkeolojik Arastirma
Projesi'nin izniyle).

Sekil 4: imparator Marcus Aurelius'un (MS 161-180)
Sagalassos Roma Hamami'na dikilmis devasa akrolitik
heykelinin mermer basi (Sagalassos Arkeolgjik Arastirma
Projesi'nin izniyle).

Sekil 5: imparator Caracalla’nin MS 212'de Sagalassos
Yukari Agora'da dikilmis kiregtasindan yapilmis yazih
heykel kaidesi (Sagalassos Arkealgjik Arastirma
Projesi'nin izniyle).

Sekil 6: Sagalassos'ta Uretilmis ve bir Yahudi menaorasini
betimleyen MS 6. ylzyila ait kalip yapimi kandil
(Sagalassos Arkeolojik Arastirma Projesi'nin izniyle).
Sekil 7: Sagalassos’un eski stadyumunun igine insa
edilmis Erken Bizans transeptli bazilika kalintilarinin
gérinimu (Sagalassos Arkeolgjik Arastirma Projesi'nin
izniyle).

Sekil 8: Sagalassos'ta dretilmis ve ishak’in Kurban
edilmesini betimleyen MS b - B. yiizyila ait kalip yapimi
kandil (Sagalassos Arkeolgjik Arastirma Projesi'nin
izniyle).

Sekil 9: Sagalassos'ta Uretilmis, at sirtinda hir savasginin
MS B. ylizyila ait pismis toprak heykelcigi (Sagalassos
Arkeolojik Arastirma Projesi’nin izniyle).

Sekil 10: Sagalassos'ta bulunan Ephesos'ta yapiimis MS
B. yuizyila ait kalip yapimi ampulla veya haci matarasi
(Sagalassos Arkeolojik Arastirma Projesi'nin izniyle).
Murat Kaleagasioglu - Burdur Miize Miduri
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Prof. Dr. Mustafa Sahin

NIKAIA (iZNIK) IN THE
INSTITUTIONALIZATION OF
CHRISTIANITY DOCTRINE

The ancient city of Nikaia is well
known in Christian circles as the
place from which an early and
important statement of faith was
issued: The Nicene Doctrine. In Iznik,
where the Councils that shaped the
institutionalization of Christianity
were held, continue uninterruptedly
archaeological underwater
excavations in the remains of the
multi-levels basilica church which the
oldest phase from Tst century BC and
was discovered in 2014.

Remains of a basilica church is depth
of 2 meters and approximately 50
meters off the shore of Lake Iznik
(Figure 7). Temenos wall whose
function is not fully understood turns
its north to the southwest corner of
the church (Figure 2] .

The dimensions of the three-nave
church are 40 x 20 meters. There is
an open U-shaped ruin in the atrium
(Figure 3). Excavations in this area
have been continuing since 2019.
This section was filled with broken
stones before it was abandoned in
the middle of the 13th century AD.
The coin of the 1st century BC found
in the lower levels indicates that

there was an earlier architecture here
(Figure 4).

In the sector excavated for
approximately 1.50 m, a row of
wooden heams measuring 20 x 20
cm was exposed at the bottom row
of the walls built with large block
stones (Figure b) . The underwater
excavations are transported as a
heavy finds such as stone artifacts
with the help of airbags (Figure B).

The coins of the Eastern Roman
Emperors Valens (364-378 A.D.) and
Valentianus (378-383 A.D.) found in
two tombs under the bema wall of the
Basilica Church. It shows that it was
built after 390 A.D. During the 2019-
2021 excavations, numerous scyhate
coins were found that dates back to
11-13 A.D. Among them, the latest
one is lll. loannes Doukas Vatatzes
coin that is dated between 1221 and
1254. This coin is important because
it shows that the well was filled in
the middle of the 13th century B.C.
(Figure 7).

Liturgical finds: terracotta seal with
the image of Christ the Pantocrator,
relic cross, pendentive cross in

the form of a Greek, bronze rings
with the image of a cross on them,
terracotta katzion, lead seal of St
Barruc of Wales (Figure 8). Daily

life finds: bronze buttons, coloured
glass bracelet, bronze belt buckles,
terracotta jug from 13th Century

AD, glass bracelet and container
fragments (Figure 9).

Pre-church finds: C. Papirius Carbo
coin (62-59 BC.) from Prusa a.0.,
Roman Emperor Antoninos Pius
coin (138-161 A.D.), erotic oil lamp,
terracotta oil lamps from 1st - 2nd
century A.D. (Figure 10).

FIGURE LIST:

Figure 1-Remains of a Basilica Church discovered in
2014, depth of 2 meters and approximately 50 meters
off the shore of Lake Iznik.

Figure 2-The basilica church faces east. There is a
Temenos wall that turns its north to the southwest
carner of the church.

Figure 3-The dimensions of the three-nave church are
40 x 20 meters.

Figure 4-Excavations, which started in 2019, continue
in the U-shaped well, which is descended from the west
by stairs.

Figure 5-In the sector excavated for approximately 1.50
m, a row of wooden heams measuring 20 x 20 cm was
exposed at the bottom row of the walls built with large
block stones.

Figure 6-An image from the underwater excavations.
Heavy finds such as stone artifacts are transported with
the help of airbags.

Figure 7

The coins of the Eastern Roman Emperors Valens
(364-378 A.D.) and Valentianus (378-383 A.D.) found in
two tombs under the bema wall of the Basilica Church.
numerous pit coins(scyhate) that dates back to 11-13
A.D [three rows one below in the middle). Il loannes
Doukas Vatatzes coin that is dated between 1221 and
1254 (bottom).

Figure B-Liturgical objects among the Basilica Finds
Figure 8-Daily Life Finds from the Basilica Church:13th
Century terracotta jug (middle), glass bracelet and
container fragments (lower and right).

Figtre 10 Some finds that belongs to the period that is
considered to be belonging to the temple phase, before
the Basilica Church. The earliest finds found to date is
the Prusa a.0. by C. Papirius Carbo, dated back to 62-59
BC. imprinted bronze coin (top).
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HRISTiIYANLIK OGRETISININ
KURUMSALLASMASINDA NiKAIA
(iZNiK)

Nikaia antik kenti, Hristiyan
cevrelerinde, iznik Doktrini

olarak bilinen erken ve 6nemli

inanc bildirisinin yayinlandigi

yer olarak tnluddr. Hristiyanhigin
kurumsallasmasina ydn veren
Konsillerin yapildi iznik'te, 2014
yilinda kesfedilen ve en eski katmani
MO 1. yiizyila tarihlenen cok katmanli
bazilikal kilise kalintisinda arkeolojik
sualti kazilari araliksiz devam
etmektedir.

Bazilikal kilise kalintisi kiyidan
yaklasik 50 m agiktave 2 m
derinliktedir. (Sekil 1) Kilise
kalintisini kuzeyinde giiney bati
kdseye kadar ceviren ve islevi tam
anlasilamayan hir temenaos duvari
cevirmektedir (Sekil 2).

Uc nesi kilisenin dlcileri 40 x 20
metredir. Atriumun’da Uzeri acik U
seklinde bir kalinti bulunmaktadir
(Sekil 3). Bu alanda kazilar 2019
yilinda beri devam etmektedir. Bu
bélim 13. ylzyihn ortalarinda terk
edilmeden 6nce pargcalanmis taslarla
doldurulmustur. Alt seviyelerde
bulunan MO. 1. yiizyihn ortalarina
tarihlenen sikke, burada daha 6nce
bir mimarinin olduguna isaret
etmektedir (Sekil 4).

Yaklasik 1,50 m derinlige inilen
sektorde, blylk blok taslarla oriilen
duvarlarin en alt sirasinda 20 x 20
cm Olgllerinde ahsap hatillardan
olusan bir seviye bulunmaktadir
(Sekil 5). Sualti kazilarinda tas eser
gibi agir buluntular airbag yardimiyla
tasinmaktadir (Sekil B).

Bazilikal kilisenin ilk insasinin,
bema duvarinin altinda yer alan

iki mezarda bulunan Dofgu Roma
imparatorlar Valens (MS. 364-

378) ve Valentianus (MS. 378-383])
sikkelerine gére, MS. 390'dan sonra
hir tarihte oldugu diastntlmektedir.
2019-2021 kazilarinda MS. 11-13.
ylzyillara tarihlenen ¢ok sayida gukur
sikke (scyphate) bulunmustur. En
gec tarihli sikke lll. loannes Doukas
Vatatzes'e (MS. 1221 - 1254 aittir.
Bu sikke alanin MO. 13. yiizyilin
ortalarinda doldurularak terk
edildigini gostermektedir (Sekil 7).

Liturjik ohjeler: Pantokrator isa
betiminin yer aldigi pismis toprak
muhdar, rélik hacg, Yunan haci
formunda pandantif hag, Ustinde hag
betimi bulunan bronz yizikler, pismis
toprak katzion, Gallerli Aziz Barruc’un
kursun miihri (Sekil 8). Ginlik hayat
objeleri: bronz digmeler, renkli cam
bilezik, bronz kemer tokalari, MS. 13.
yuzyildan pismis toprak testi, cam
bilezik ve kap pargalari (Sekil 9].

Kilise 6ncesi evre buluntular: MO
62-59 yilina tarihlenen C. Papirius
Carbo'ya ait Prusa a.0. haskisi bronz
sikke, Roma imparatoru Antoninos
Pius (MS. 138-161) sikkesi, erotik
kandil, MS. 1. ylzyila tarihlenen
pismis toprak kandiller (Sekil 10).

FIGUR LISTESI:

Resim 1- iznik Goliinde 2014 yilinda kesfedilen kiyidan
yaklasik 50 m acikta ve 2 m derinlikte bazilikal kilise
kalintisi.

Resim 2 - Bazilikal kilise doguya bakmaktadir. Kuzeyini
kilisenin guiney bati késesine kadar ceviren bir temenos
duvari yer almaktadir.

Resim 3 - Uc nefli kilisenin élciileri 40 x 20 metredir.
Resim 4- Batidan merdivenlerle inilen U seklindeki

kuyuda 2019 yilinda baslayan kazilar devam etmektedir..

Resim 5- Yaklasik 1,60 m kazilan sektérde, biylk blok
taslarla dérilen duvarlarin en alt sirasinda 20 x 20 cm
dlcllerinde ahsap hatil sirasi agiga ¢ikmistir..

Resim B6- Sualti kazilarindan bir kesit. Kazilarda tas eser
gibi agir buluntular airbag yardimiyla tasinmaktadir.
Resim 7 -Bazilikal kilise, hema duvarinin altinda yer alan
iki mezarda bulunan Dogu Roma imparatorlari Valens
(MS. 364-378) ve Valentianus (MS. 378-383) sikkeleri
MS. 11-13. Yiizyillara tarihlenen cok sayida cukur sikke
(scyphate (Ortada alt alta Ug sira).

1221 - 1254 yillar arasina tarihlenen Ill. loannes Doukas
Vatatzes sikkesidir (en alt).

Resim 8- Bazilika Buluntulari arasinda liturjik objeler.
Resim 9 - Bazilikal Kilise’den Giinlik Hayat Buluntulari:
13. Yuzyil pismis toprak testi (orta), cam bilezik ve kap
pargalar (alt ve sag).

Resim 10 - Bazilikal kilise 6ncesi, tapinak evresine ait
oldugu dederlendirilen déneme ait bazi buluntular.
Bugiine kadar bulunan en erken tarihli eser, MO 62-59
yilina tarihlenen C. Papirius Carbo'ya ait Prusa a.0.
baskisi bronz sikke (Ust).
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Prof. Dr. Engin Akyiirek
BYZANTINE PAINTING IN ANATOLIA

The painting art of the Byzantine
empire, which was the existence

of the Roman Empire in Eastern
lands, in its early phase continued
the naturalistic style of the Roman
painting. Religious painting, which
was in search of the new Christian
iconography, mostly used the
iconographic patterns of Roman
painting by adding Christian content.
It was only after the Iconoclast period
that Christian painting found its
original character. The lconoclast
period, in which figurative paintings
in churches were banned, was
effective in Anatolia and the capital
between 726-843, and examples

of religious painting from the early
Byzantine period before Iconoclasm
have not survived in Anatalia. The
few examples that have survived
are generally floor mosaics (Picture
1) or tomb decorations (Picture 2).

In the iconoclast period, instead

of the figurative decorations
remaoved from the church walls,
cross motifs, vegetal and geometric
decorations were used (Pictures 3
and 4]. Byzantine painting reached
its maturity in the Middle Byzantine
period (9th-13th centuries). The
figures have been detached from
the worldly reality to a large extent,
and naturalism has evaolved into

a transcendent, spiritual reality.

In iconic religious figures, the
representation of a supernatural
spiritual entity has come to the fore
instead of imitating nature. On the
other hand, how religious subjects
and persons should be depicted
were standardized. These stylistic
and iconographic features were
maintained until the last phase of
Byzantium (Pictures 5, 6, 7, 8). The
last period of Byzantium (1261-1453)
witnessed a cultural revival similar
to the Renaissance in the West. In
painting, elegant figures in action,
the architecture and a piece of
nature were arranged to create a
perception of a real space. Examples
are from Istanbul, as Byzantium was
largely confined to its capital and its
immediate surroundings in its last
period (Picture 9-10).

LIST OF THE IMAGES:

Figure 1. Hunting, Great Palace mosaics, Istanbul Mosaic
Museum

Figure 2. Peacocks, Elbeyli hypogeum, iznik [Nicea)
Figure 3. Cross on the ceiling, Kokar Church, Cappadocia
Figure 4. Cross on the apse, St. Irene Church, Istanbul
Figure 5. Birth of Christ (Nativity), Karanlik Church,
Cappadocia

Figure 6. Communion of the Apostles, Church of St.
Nikola, Demre Myra)

Figure 7. Deesis, Alakent Church, Demre (Myra)

Figure 8. Crucifixion of Christ, Karanlk Church,
Cappadocia

Figure 8: Enrollment of the holy family for taxation,
Kariye Church, Istanbul

Figure 10. Harrowing of the Hell (Anastasis), Kariye
Church, Istanbul
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ANADOLU’DA BiZANS RESIM SANATI

Roma imparatorlugu'nun dogu
topraklarinda devami olan Bizans
déneminin resim sanati, erken
evresinde Uslup olarak Roma

resim sanatinin dogaya éykinen
6zelliklerini strdirdrken, ikonografik
olarak bir arayis icersinde olan dini
resim sanati cogunlukla Roma
resminin ikonografik kaliplarina
Hristiyan icerikler yiklemistir. Bizans
resim sanatinin 6zgin kimligini
bulmasi ancak ikanoklast dénem
sonrasinda olmustur. Kiliselerdeki
figlrld resimlerin yasaklandigi
ikonoklast dénem, 726-843 yillari
arasinda Anadolu ve baskentte etkili
olmus, ikonoklazma éncesi erken
Bizans dénemi dini resim sanati
drnekleri Anadolu’'da glinimuze
ulasamamistir. Ginimuize ulasan
az sayidaki érnekler genellikle
zemin mozaikleri (Resim 1) ya da
mezar yapilarindaki bezemedir
(Resim 2). ikonoklast dénemde
kilise duvarlarindan kaldinlan figtrli
bezeme yerine hag motifleri, bitkisel
ve geometrik bezeme kullaniimistir
(Resim 3 ve 4). Orta Bizans
déneminde (9.-13. Yiizyillar] Gslup ve
ikonografi agisindan olgunluga erisen
Bizans resminde figlrler dunyevi
gerceklikten blyuk

6lcude koparilmis, natdralizm yerini
dogayi askin, ruhani bir gergeklige
birakmistir. ikonik pozdaki dini
figlrlerde dogaya dykiinmenin yerineg,

doga Ustl ruhani varhi§in temsil
edilmesi 6n plana gikmistir. Ote
yandan dini konularin ve kisilerin nasil
betimlenmesi gerektifi de kurallara
baglanmistir. Bu tslup ve ikonografi
ozellikleri Bizans'in son evresine
kadar strdirilmistir (Resim 5, B, 7,
8). Bizans'in son donemi (1261-1453)
kiltlrel olarak Bati'daki Ronesans’a
benzer bir canlanisa sahne olmustur.
Resim sanatinda zarif, oylumlu ve
hareket halindeki figtrlerin mimari

ve bir doda pargasi ile bir zemin
Uzerinde derinlik olusturacak bicimde
dizildikleri, gercek bir mekan algisi
yarattiklar gorildr. Son déneminde
Bizans blylk 6lglide baskenti ve
yakin gevresine sikistigi icin arnekler
Anadolu’dan degil istanbul’dandir
(Resim 9-10J.

RESIM LISTESI:

Resim 1. Av sahnesi, Blyik Saray Mozaikleri, istanbul
Mozaik Miizesi

Resim 2. Tavus kuslari, Elbeyli Hipojesi, iznik

Resim 3. Tavanda hag¢ motifi, Kokar Kilise, Kapadokya
Resim 4. Apsiste hag motifi, Aya irini Kilisesi, istanbul
Resim 5. isa’nin dogumu, Karanlik Kilise, Kapadokya
Resim 6. Havarilerin Kominyonu, Aziz Nikolaos Kilisesi,
Demre

Resim 7. Yakaris, Alakent Kilisesi, Demre

Resim 8. isa'nin carmiha gerilmesi, Karanlik Kilise,
Kapadokya

Resim 3. Kutsal Ailenin vergi icin kaydolmasi, Kariye,
istanbul

Resim 10. Anastasis, Kariye, istanbul
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Dr. Hasan Ulusay

Ambassador Dr. Hasan Ulusoy has
served in his early diplomatic career in
France [twice in the Council of Europe),
Nigeria, Iran, Switzerland, and then

as ambassador in Niger, Bulgaria and
currently in Belgium since January
2020. He is the holder of PhD in
international relations. His academic
warks include academic articles and a
book written in his areas of expertise,
as well as teaching and giving lectures
in universities. Ambassador Ulusoy,

in his last post at the headquarter as
DG for multilateral political affairs,

also carried out tasks as Vice-Chair of
the Steering Committee on UNRWA
on behalf of the UN Secretary General
and as Chief Responsible for the
organization of UN Waorld Humanitarian
Summit in Tarkiye in 2016.

Buyukelgi Or. Hasan Ulusoy diplomatik
kariyerinde Fransa'da (iki kez Avrupa
Konseyi'nde), ardindan Nijerya, iran,
Isvicre'de cesitli kademlerde gorev
yapmis, ardindan Bulgaristan, Nijer

ve Ocak 2022'den bu yana Belgika'da
buylkelgi olarak gorev yapmaktadir.
Uluslararasit iliskiler doktorasi
bulunmaktadir. Akademik calismalari,
makaleleri ve uzmanlik alanlarinda
yazdifi bir kitap yaninda Universitelerde
ders de vermektedir. Bayukelgi Ulusay,
cok tarafli siyasi iliskilerden sorumlu
Genel Miidir olarak merkezdeki son
gorevinde, BM Genel Sekreteri adina
UNRWA Yonlendirme Komitesi Baskan
Yardimcisi ve 2016 yilinda Tirkiye'de
diizenlenen BM Diinya insani Zirvesi'nin
arganizasyonundan sorumlu olarak
gGrev yapmistir.

Prof. Dr. Demet Binan

Prof. Dr. Demet ULUSOY BINAN received
her bachelor's degree in Architecture
from Istanbul State Architecture and
Engineering Academy, her master’s
and doctorate degree in Architectural
Survey and Restoration Program in
Yildiz Technical University. She has
been a academic member of Mimar
Sinan Fine Arts University since 1985.
Her specialist and works are in the
conservation and management of
cultural heritage. She served as a
Member of the “UNESCO Istanbul World
Heritage Sites Monitoring and Steering
Committee” and the “Head of the
Istanbul World Heritage Sites Advisory
Board". She is currently the “Head of
the Bergama Multi-Layered Cultural
Landscape World Heritage Site Advisary
Board". She is a member of ICOMOS
and EAA.
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Prof. Dr. Demet Ulusoy Binan

Mimarlik lisans derecesini istanbul
Devlet Mimarlik ve Mihendislik
Akademisi'nden, yiiksek lisans ve
doktora derecesini Yildiz Teknik
Universitesi Mimari Réléve ve
Restorasyon Programi'nda almustir.
1985 yilindan bu yana Mimar Sinan
Glizel Sanatlar Universitesinde dgretim
dyesidir. Kiltrel mirasin karunmasi

ve yonetimi konusunda uzmanligi ve
calismalar bulunmaktadir. UNESCO
istanbul Diinya Miras Alanlar izleme ve
Yénlendirme Kurulu Uyesi ve istanbul
Dinya Miras Alanlan Danisma Kurulu
Baskani olarak gérev yapmistir. Halen
Bergama Cok Katmanh Kiltirel Peyzaji
Dinya Miras Alani Danisma Kurulu
Baskanr'dir. ICOMOS ve EAA Uyesidir.
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Prof. Dr. Mehmet Ozdogan

Born istanbul 1943; degrees in istanbul
University, Prehistory Department,
under H.Cambel, specializing mainly
on the Neolithic era, conducted several
excavations and surface surveys
amaong them Cayond, Yanmburgaz
and Asadi Pinar; currently leading
open-air site museum and heritage
management projects in Eastern
Thrace. Histary of archaeology, politics
in archaeology and environmental
archaeology are among his
specializations. Academic institutions
he is affiliated includes National
Academy of Sciences (NAS), Academia
Europea, Shanghai Archaeological
Forum and panel member to European
Research Commission (ERC) (2013-
2027); he has received numerous
awards including Turkish Academy of
Sciences (2007), Vehbi Kog Foundation
(2008] the “Cavaliere” medal of ltaly,
Chamber of Architects (2020). He has
published 24 books and 343 academic
papers on archaeology and heritage.

Istanbul 1943 dogumlu; akademik
yasamini istanbul Universitesi
Prehistarya Anabilim Dal’'nda H.
Cambel'in 6grencisi olarak sirdurerek
Neolitik donem Uzerine uzmanlasmis,
aralarinda Cayonu, Yarimburgaz ve
Asagi Pinar'in oldugu 25 kazi galismasi
ve ylzey arastirmasi ylrtitmdistdr; halen
Trakya'da Agik Hava Mizeleri ve Kdilttirel
Miras projelerini sirdirmektedir. Diger
ilgi alanlarn arasinda arkeolagiji tarihi,
arkeoloji politikalan ve gevresel arkeolgji
bulunmaktadir. Uyesi oldugu énemli
uluslararasi bilim kurullari arasinda
Amerika Birlesik Devletleri Bilimler
Akademisi (NAS), Academia Europa,
Sanghay Arkeoloji Forumu, Avrupa
Bilim Kurulu (ERC) panel tyeligi (2013

- 2021), aldig diiller arasinda TUBA
Hizmet aduli (2007), Vehbi Kog Vakfi
(2008) ve italya Devlet “Cavaliere”
Nisani ve Mimarlar Odasi (2020) adiilleri
bulunmaktadir. Arkeolgji ve kiilttirel
miras lzerine 24 kitap ile 343 bilimsel
makalesi vardir.

Prof. Dr. Fahri Isik

Fahri Isik; He was born in 1944 in
Malatya. He completed his primary

and secondary education (1949-1960)
there; He completed his undergraduate
education in Archeaology in Ankara
University (1961-1965), and his doctorate
in Classical Archeology at Bonn
University (1967-1973) on behalf of

the Ministry of National Education. In
1973, he became Dr. Assistant, in 1976
Associate Professor and Professor

in 1983. He established Archeology
departments at Ataturk University in
1973, Akdeniz University in 1990 and
Mehmet Akif Ersoy University in 2008;
also he established Lycian Civilizations
Research Center in 1992 and Lakes
Region Civilizations Research Centers
in 2014. He started the excavations

in Patara in 1988 and Kibyra in 2006.
Scientific member responsible for
Anatolian garland sarcophagi at the
German Archaeological Institute
Sarcophagus-Caorpus. He has 10 books
and about 100 articles, mostly in foreign
languages. He is known for his writings
on the Anatalian Luwian peoples, not
the Hellenes, who created the Western
Civilization. He speaks German. Married,
with three children.

Fahri Isik; 1944 Malatya dogumlu. ilk
ve Orta dgrenimini (1949-1960) orada;
Arkeolgji Lisans editimini Ankara
Universitesi (1961-1965), doktorayi

Milli E§itim Bakanhgi adina Bonn
Universitesi (1967-1973) Klasik Arkeolaji
bélimlerinde tamamladi. 1973'te Dr.
Asistan, 1976'da Docent ve 1983'te
Profesor oldu. 1973'te Atatiirk, 1930'da
Akdeniz ve 2008'de Mehmet Akif Ersoy
universitelerinde Arkealoji bolimlerini;
1992'de Lykia Uygarliklari ve 2014'te
Goller Yoresi Uygarliklar arastirma
merkezlerini kurdu. 1988'de Patara ve
2006'da Kibyra kazilarini baslatti. Alman
Arkeoloji Enstittisi Lahit-Corpus'ta
Anadolu girlandh Iahitlerinden sorumlu
bilimsel Gye. Codu yabanci dilde 10
kitabi ve 100 dolayinda makalesi var.
Bati Uygarlii'ni yaratanlarin Hellenler
dedil, Anadolu Luvi halklar oldugu
Uzerine yazdiklariyla taninmakta.
Almanca bilir. Evli, Gic cocuklu.
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Prof. Dr. Mustafa Sahin

Mustafa Sahin was born in Erzurum in
1964. He was completed the PhD thesis
with topic “Grave and Votive Stela origin
of Miletoupolis” in 1994.

His Hahilitation is “Hellenistische
Kohlenbecken mit figlirlich verzierten
Attaschen aus Knidos”. He was
appointed to professorship in 2003. He
is head of department of Archeology in
Bursa Uludag University since 2005. He
attended Knidos Excavation between
1990-2001. He has conducted Myndos
excavation between 2005-2015. He

is head of underwater excavation

in iznik Lake. He has conducted

the archaeological Survey in Bursa

and Surrounds since 2006. He is
scholarship holder of British Academy
and The Foundation of Alexander von
Humboldt.

Mustafa Sahin 1964 yilinda Erzurum’da
dogdu. “Miletupolis Kékenli Figarli
Mezar Stelleri ve Adak Levhalari” isimli
Doktora tezini 1994 yilinda tamamladi.
Hahilitasyonu, “Knidos'tan Figtirli
Hellenistik D6nem Mangallan”dir.
2003 yilinda profesorlige atandi.
2005 yilindan itibaren Bursa Uludag
Universitesi Arkeoloji Bsliim Baskanligi
gorevini yuritiyor. 19890-2007 yillan
arasinda Knidos Kazisina katildI.
2005-2015 yillan arasinda Myndos
kazisini yiriitmiistir. iznik Géli'nde
sualti kazi baskanidir. 2006'dan

beri Bursa ve Cevresinde Arkeolojik
Yizey Arastirmasini yaritmektedir.
British Academy ve The Foundation of
Alexander von Humboldt bursiyeridir.

Dr. Koert Debeuf

Dr. Koert Debeuf (1974]) holds an MA

in Histary and a PhD in Philosophy. He
is research fellow at the Institute for
European Studies (BSOG) at the VUB
and at the Centre for the Resolution of
Intractable Conflict, Harris Manchester
College, Oxford University. He lived in
Cairo from 2071 to 2076 from where

he travelled extensively through the
MENA region. He is a former Editor

in Chief of the EUobserver, a former
advisor, speechwriter and spokesperson
of the Belgian Prime Minister and a
former Chief of Staff of the president
of the liberal group in the European
Parliament. Debeuf is the author of
four books, some of which have been
translated into Arabic and Japanese.
He is also president of the Belgian
Association for the Study of Religions.
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Dr. Koert Debeuf (1974] yiksek lisansini
tarih, doktorasini felsefe alaninda
tamamlamistir. Su anda VUB'daki
Avrupa Arastirmalan Enstitlisi’'nde
(Institute for European Studies-

BSOG) ve Oxford Universitesi Harris
Manchester College, Stireduran
Catismalar icin Coziim Merkezi'nde
(Centre for the Resolution of
Intractable Conflict) arastirmaci olarak
calismaktadir. 2011 ile 2016 arasini
Kahire'de gegirmis ve bu siregte Yakin
Dogu ve Kuzey Afrika'nin hemen her
tarafini gezmistir. EUobserver'in eski
Bas Editorl, Belcika Basbakani'nin

eski danismani, metin yazari ve basin
sozcusu olmasinin yani sira, Avrupa
Parlamentosu’ndaki liberal grubun
baskaninin eski personel sefidir. Debeuf,
bazilan Arapca ve Japoncaya cevrilmis
dort kitabin yazaridir. Ayni zamanda
Belgika Din Arastirmalarn Dernegi'nin de
baskanidir.
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Assoc. Prof. Dr. Meltem Dogan
Alparslan

Born in Elazig/Turkiye, 1972; degrees
in Istanbul University, Hittitology
Department, under Ali Bincol,
specializing mainly on the Ancient
Languages (Hittites, Luwian, and
Anatolian Hierglyphics) and Cultures,
participated several excavations and
and surface surveys amaong them
Bodazkdy/Hattusa, Alacahdytk,
Ortakdy/Sapinuwa, Oylum Haylk,
Tatarl Hoyuk, Cine Tepecik, Sarhayk,
Kahramanmaras as a philologist. Her
specializations are among paolitical
and cultural history of Hittite, history
of ancient religions, comperative
mythaology and religions in ancient
time, ancient languages (cuneiform
and hieroglyphic writing systems).
She was awarded with the Scientist
with Outstanding Success of Turkish
Academy of Sciences in 2009 in the
(TUBA-GEBIP). Academic institutions
she is affiliated includes Societas
Anatolica (Paris), Turkish Institute of
Archeology (TEBE), Turkish, American
Scientific Researches Institut (ARIT)
and German Archaelogical Institute
(DAI). She has published 4 books and
58 academic papers on hititology and

philology.

1972 yilinda Elazi§/Trkiye'de

dogdu; istanbul Universitesi Hititoloji
Bolimd’'nde lisans egditimi aldi. Ayni
kdrside Ali Dingol danismanliginda
yuksek lisans ve doktora tezlerini yapti
ve projeler yarattd. Agirlikh olarak
Eskigag Dilleri olan Hititge, Luwice

ve Anadolu Hieroglifleri ve kilttirler
konusunda uzmanlasti. Filolog olarak
katildifi arkeolojik kazi galismalar

ve ylzey arastirmalari arasinda
Bogazkoy/Hattusa, Alacahdyik,
Ortakdy/Sapinuwa, Oylum Hayuk,
Tatarl Hoylk, Cine Tepecik, Sarhoylk,
Kahramanmaras sayilahilir. Uzmanhk
alanlar Hitit siyasi ve kdlttrel tarihi, eski
dinler tarihi, karsilastirmali mitoloji ve
eskicag dinleri, eskicag dilleri (ivi yazisi
ve hiyeroglif yazi sistemleri) tizerinedir.
2008 yilinda (TUBA-GEBIP) Turkiye
Bilimler Akademisi Ustiin Basari ile
Bilim insani 6diiliine layik gérildii. Bagl
oldugu akademik kurumlar arasinda
Societas Anatolica (Paris), Tirk Arkeolgji
Enstitiisii (TEBE), Tiirk-Amerikan ilmi
Arastirmalar Enstittisii (ARIT) ve Alman
Arkeoloji Enstitiisti (DAI) bulunmaktadir.
Hititoloji ve filoloji alaninda yayinlanmis
4 kitabi ve 58 akademik makalesi
bulunmaktadir.

Assoc. Prof. Dr. Aytag Coskun

He was born in Ankara in 1980. He
completed his Bachelor degree,
Master's degree and PhD. at Ankara
University, Archaeology Department.
He made some academic studies in
Greece, Austuria and Germany while
studying his Phd. He participated in
many works at home and abroad. He
received many project awards from
American Research Institute-Turkiye,
German Archaealogy Institute-Berlin
and Suna-inan Kirag Mediterranean
Civilizations Research Institute. He has
many research articles published in
international and national journals,
books and papers presented and
published in international congresses.
Aytag Coskun, who carries out many
excavations, surface surveys, projects
and still works as an Associate
Professor in Archaeology Department at
Dicle University, has been carrying out
excavations in Zerzevan Castle, which
is the Roman Empire Border Garrison in
Diyarbakir since 2074.

1980 yilinda Ankara’da dogdu.

Lisans, Yiksek Lisans ve Doktorasini
Ankara Universitesi, Klasik Arkeolgji
Bolim’'nde tamamladi. Doktaorasinin
bir béliminde Yunanistan, Avusturya
ve Almanya’da galisti. Yurtdisi ve
yurtici birgok calismada gorev aldi.
Amerikan Arastirma Enstitlisi-
Tirkiye, Alman Arkeoloji Enstitiisti-
Berlin, Suna&inan Kirag Akdeniz
Medeniyetleri Arastirma Enstitiisti'nden
proje addlleri kazandi. Uluslararasi

ve ulusal dergilerde yayinlanmis gok
sayida arastirma makaleleri, kitaplari,
uluslararasi kongrelerde sunulmus

ve basiimis bildirileri bulunmaktadir.
Bircok kazi, ylizey arastirmasi, projeler
yiiriiten ve halen Dicle Universitesi,
Arkeolgji Bélimi'nde Dogent olarak
gorevini strdiren Aytag Coskun 2014
yilindan bu yana Diyarbakir ilindeki
Roma imparatorlugu Sinir Garnizonu
olan Zerzevan Kalesi kazilarini
gergeklestirmektedir.
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Prof. Dr. Havva Isik iskan

Prof. Dr. Hawva Isik (Iskan) was born

in Kitahya. After graduating from

high schoaol, she went to Istanbul to
continue her education. Her passion for
archaeology led her first to the Faculty
of Letters of the University of Istanbul
and then to the Philipps University

of Marburg, where she successfully
completed her PhD. In 1988, she
returned to Turkiye and began working
at Ataturk University in Erzurum. In 1990
she became one of the three founding
members of the Archaeology
Department of Akdeniz University

in Antalya, where she continues her
academic activities and extensive
projects. She has been warking since
1988 in the ancient city Patara; she has
been leading the extensive excavation
and restaration works there since 2009.

Kitahya'da dogdu. Liseden mezun
olduktan sonra egitimine devam etmek
icin Istanbul'a gitti. Arkeolojiye olan
tutkusu onu 8nce istanbul Universitesi
Edebiyat Fakdltesi'ne, ardindan Marburg
Philipp Universitesi'ne yonlendirdi ve

burada doktorasini basariyla tamamladi.

1988 yilinda Tirkiye'ye donerek
Erzurum Atatiirk Universitesi'nde
calismaya hasladi. 1990 yilinda halen
akademik faaliyetlerini ve kapsamli
projelerini stirdirdigl Antalya Akdeniz
Universitesi Arkeoloji B8limi'niin

¢ kurucu tyesinden hiri oldu. 1988
yihndan bu yana Patara Antik Kenti'nde
calismakta; 2009 yilindan bu yana da
oradaki kapsamli kazi ve restorasyon
calismalarini yénetmektedir.

Prof. Dr. Nicholas Cahill

Prof. Dr. Nicholas Cahill

He is professor of Greek and Roman
art and archaeology in Department
of Art Histary at University of
Wisconsin-Madison. After receiving
his undergraduate education at

the University of Michigan, and he
completed his master's and doctorate
at the University of Califarnia..

Since 2008, he is director of Sardis
Expedition. His research interests
vary from Greek and Roman art

and archaeology to Near Eastern
and especially Anatalian art and
archaeology. He is also an expert
on Greek city planning and social
organization, interrelations between
Greece and the Near East and also
Achaemenid Persia. He is author of
numerous articles and books and his
books include Household and City

Organization at Olynthus, Love for Lydia.

A Sardis Anniversary Volume Presented
to Crawford H. Greenewalt, jrand The
Lydians and Their World.
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Wisconsin-Madison Universitesi Sanat
Tarihi béliminde Hellen ve Roma
sanati ve arkeolojisi profesord olarak
calismaktadir. Lisans egitimini Michigan
Universitesinde aldiktan sonra,

yuksek lisans ve doktorasini California
Universitesi'nde tamamlamistir.

2008 yilindan beri Sardis kazilarnnin
baskanligini yapmaktadir. Arastirma
konularn Hellen ve Roma sanati ve
arkeolojisi, Yakin Dogu ve 6zellikle
Anadolu sanati ve arkealojisi agirliklidir.
Ayrica Hellen kent planlamacihigi ve
sosyal organizasyanlari, Yunanistan

ve Yakin Dodu iligkileri ve Akamenid
Persia konularinda da uzmandir. Cok
sayida makale ve kitabin yazaridir ve
kitaplan arasinda Household and City
Organization at Olynthus, Love for Lydia.
A Sardis Anniversary Volume Presented
to Crawford H. Greenewalt, jrand The
Lydians and Their World (Lidyalilar ve
Diinyalar) sayilabilir.
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Assaoc. Prof. Dr. Giiler Ates

She studied classical archaeology

and Byzantine archaeology at the
universities of Istanbul and Heidelberg.
In 2004 she completed her PhD in
Heidelberg on “The Red Fine Ceramics
of Aizanoi”. Between 2004 and 2013
she worked as a research assistant

at the University in Heidelberg and at
the German Archaeological Institute.
She has participated in the various
excavations of the DAl in Turkiye. Since
2006, she has been working on the
excavation in Pergamon by DAl as co-
director. Her research areas are ceramic
materials from Hellenistic and Roman
periods, as well as the cult of the Mother
Goddess, outdoor sanctuaries and local
cults in Anatalia. She has Tbook and 32
scientific articles.

Lisans egitimini Istanbul
Universitesi'nde; ikinci lisans ve doktora
egitimini ise Almanya'da Heidelberg
Universitesi Klasik Arkeoloji ve Bizans
Arkeolojisi bélimlerinde yapti.

2004 yilinda, “Die Rote Feinkeramik
von Aizanoi” baslikli doktora tezini
tamamladi. 2004 ile 2013 yillan
arasinda Heidelberg Universitesi'nde
ve Alman Arkeoloji Enstitlisi’'nde
arastirmaci olarak galisti. 2014 yilindan
beri Manisa Celal Bayar Universitesi'nde
ogretim Uyesi olarak galismaktadir.
Basta Aizanoi ve Pergamon olmak
tzere, DAI'nin Anadolu'da ylrattiga
cesitli kazilarda uzman olarak calist.
2006 yilindan beri galistif Pergamon
kazilarinda halen kazi baskan
yardimcili§i gérevini yaritmektedir.
Uzmanlik alanlari Hellenistik ve Roma
Donemi seramidi; Anatanriga kiltd,
acikhava kutsal alanlari ve Anadolu’da
yerel kiltler gibi konulardir. Bu
konularda yazilmis 1kitap ve 32 adet
bilimsel makalesi bulunmaktadir.

Esra Bideci Tiirk

She was born on October 2,1980 in
Ankara. She graduated from Anadolu
University Classical Archaeology
(2003) and Hacettepe University
Archaelogy Master's Degree Program
(2007). She is currently daing her
doctorate in Ege University, Classical
Archaeology. Her undergraduate
education is on Hellenistic Sculpture,
her graduate education is gem and
cameo, her doctoral thesis is on
necropalis. She worked as a studentin
Cavlumhisar Necropalis (2001) during
her undergraduate education, as an
archaeologist in Laodikeia (2003)

and Panaztepe (2005,2008) after her
graduation, and as a representative of
the Ministry of Culture in Klazomenai
(2009, Aizanoi (2010), Limyra (20T1),
Smintheion (2012) and Ephesus Ancient
City. After completing the formation
education at Ege University and creative
drama education, she carries out
archeology studies with preschool and
primary schoaol children. She has been
working as an archaeaologist at the
Ephesus Museum since 2006.

02.10.1980 yihinda Ankara'da
dogmustur. Anadolu Universitesi,

Klasik Arkeoloji (2003] ve Hacettepe
Universitesi Arkeoloji Yiiksek lisans
(2007) mezunudur. Ege Universitesi
Klasik Arkeoloji héliminde doktora
yapmaktadir. Lisans egitimi Hellenistik
heykel, Yiksek Lisans egitimi gem ve
kameo, Doktora tezi nekropol Gzerinedir.
Lisans editimi sirasinda Cavlumhisar
Nekropoli'nde (2001) 6grenci olarak,
mezuniyetinden sonra Laodikeia (2003)
ve Panaztepe'de (2005-2006) arkeolog
olarak, Klazomenai (2009, Aizanoi
(2010), Limyra (2071), Smintheion (2012)
ve Efes Antik Kenti'nde (2015) Kltir
Bakanligi temsilcisi olarak galismistir.
Ege Universitesi'nde formasyon

egitimi ile yaratici drama egitimini
tamamlayarak okul éncesi ve ilkagretim
seviyesindeki gocuklarla birlikte
arkeoloji galismalan ylrimektedir. 2006
yihndan beri Efes Mizesi'nde arkeolog
olarak calismaktadir.
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Dr. Peter Talloen

(‘Brugge, 1974 studied Archaeology
at the University of Leuven, Belgium.
His doctoral research (PhD 2003)
focused on the religious practices in
ancient Pisidia (SW Tirkiye] from the
Hellenistic to the Byzantine period.
During his postdoctoral study of the
Christianisation of Pisidia at Leuven
(2003-2006), he specialised in the
Christianisation of space and material
culture. After research fellowships of
the British Institute of Archaeology in
Ankara (2071-2012) and the Research
Center for Anatolian Civilizations of Kog
University in Istanbul (2012-2013) he
returned to Leuven as a postdoctoral
researcher (2013-2018), to study the
urbanisation process at the city of
Sagalassos, as well as the religious
life of its inhabitants. Since 2013, he
is Assistant Professor of Classical
Archaeology at the Suleyman Demirel
University in Isparta.

(‘Brugge, 1974) Belgika Leuven
Universitesinde Arkeolaji okudu.
Doktora arastirmasi (PhD 2003),
Hellenistik ddnemden Bizans
dénemine kadar antik Pisidia'daki

(GB Turkiye) dini uygulamalara
odaklandi. Leuven'de (2003-2006)
Pisidia’nin Hristiyanlastinimasi
Uzerine doktora sonrasi galismasi
sirasinda, kentsel mekanin ve maddi
kdlttrin Hristiyanlastinimasinda
uzmanlasti. Ankara’daki ingiliz
Arkeoloji Enstitiisi’'nin (2011-2012) ve
istanbul'daki Koc Universitesi Anadolu
Medeniyetleri Arastirma Merkezi'nin
(2012-2013] arastirma burslarindan
sonra doktora sonrasi arastirmaci
olarak (2013-2018) Leuven'e dondi

ve Sagalassos kentlesme stireci ve
sakinlerinin dini hayatini arastirdi. 2019
yilindan bu yana Isparta Stileyman
Demirel Universitesi'nde Klasik Arkeoloji
Bélimi'nde Doktor Ogretim Uyesi
olarak gérev yapmaktadir.

Prof. Dr. Engin Akyiirek

After serving as the chair of the
Byzantine Art History division at,
Department of History of Art, istanbul
University. between 2012 and 2014, he
has been waorking as founding director
of “Stavros Niarchos Foundation,
Center for Late Antique and Byzantine
Studies at Kog University since 2015.
After graduating from METU, Faculty of
Administrative Sciences, Department
of Public Administration and Palitical
Sciences in 1982, he completed his
master's and doctorate degrees at
Istanbul University, Department of

Art History. He has been continuing
Archaeological surveys and excavations
at Antalya since 2009.

2012-2074 yillar arasinda istanbul
Universitesi, Edebiyat Fakiiltesi, Sanat
Tarihi Bolimi, Bizans Sanati Anabilim
Dali Baskanhgini yaptiktan sonra, 2075
yilindan beri Kog Universitesinde, Geg
Antik Cag ve Bizans Arastirmalar
Merkezinin kurucu direktorl olarak
calismaktadir. 1982 yilinda ODTU, idari
Bilimler Fakdltesi, Kamu Ydnetimi ve
Siyaset Bilimleri Bolimi’'nden mezun
olduktan sonra, istanbul Universitesi
Sanat Tarihi boliminde ylksek lisans
ve doktorasini tamamlamistir. 1999
yihndan beri Antalya'da kazi ve ylizey
arastirmalarini strdirmektedir.
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Prof. Dr. Zeynep Kogel Erdem

Graduated form Istanbul University,
Department of Prehistory and
Archaeology in 198¢2.

Master's Degree: 1984

Doctorate: 1996

Main field study: The archaeology of
the Thrace Region

Conducting archaeological surveys
in Tekirdag and Canakkale Praovinces
since 2008 and a new excavation

in the Perinthos (Tekirdag Marmara
Ereglisi).

Between 2008-2020 the member

of the Turkish Ministy of Culture

and Tourism, General Directorate

of Cultural Heritage Preservation
Regional Board, TEBE, ARIT, EAA.
Editorial board membering of the
journals such as Propontica, Thracica
Balcanica and Bulgaria South-West
University Neofit Rilski Univ. Research
Center.

1982'de istanbul Universitesi
Prehistorya ve Arkeoloji Balimi'nden
mezun oldu. Ayni boélimde 82-84
yillari arasinda ylksek lisans, 1996

da doktorasini tamamladi. 1999'den
beri MSGSU Arkeoloji Bélimii 6gretim
dyesidir.

Trakya arkeolojisi Gizerine galismalar
ve yayinlari bulunmaktadir. 2008'den
beri Tekirdag ve Canakkale'de
arkeolojik ylizey arastirmalar
yapmaktadir. 2027de Tekirdag
Perinthos Antik Kenti Kazisi
baskanliginda baslamistir.

Cesitli mesleki derneklerin lyesi ve
streli yayinlarin editor kurulu Gyesidir.

Assoc. Prof. Dr. Kenan Eren

Kenan Eren is an associate professor
at Department of Archaeology in
Mimar Sinan Fine Arts University.
After graduating from Galatasaray
High School, he received BA in
Classical Archeology fraom Istanbul
University, MA in Histary and Theory
of Architecture from Yildiz Technical
University, and PhD in Archaeclogy
from Paris 1 Pantheon-Sorbonne
University. His main research subject
is the relation of cult activities with
the geography and the urban spaces
of lonia during the Archaic Period.
He has also published articles

on the historiography of Turkish
Archaeology and the perception of
“past” in antiquity.

Kenan Eren, Mimar Sinan Glzel
Sanatlar Universitesi Arkeoloji
Bolimudnde Dogent unvaniyla
calismaktadir. Galatasaray
Lisesi'nden mezun olduktan

sonra istanbul Universitesi Klasik
Arkeoloji Bolimd’'nden lisans,
Yildiz Teknik Universitesi Mimarlik
Tarihi ve Kurami programindan
yuksek lisans diplomasini aldi ve
sonrasinda doktorasini Paris 1
Panthéon-Sorbonne Universitesi
Arkeoloji Bolimd’'nde tamamlad.
Baslica arastirma konulari Arkaik
Donemde, ozellikle de ionia
bélgesinde kiilt faaliyetlerinin ionia
cografyasiyla iliskisi ve kent uzaminin
sekillenmesine katkilaridir. Ayrica
Turkiye arkeolojisinin tarih yazimi
gelenegi ve antik donemde “gegmis”
algisi Gzerine de yayinlanmis
makaleleri bulunmaktadir.
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Assoc. Prof. Or. Selguk Segkin

He was born in Yalova in 1976.

He completed his undergraduate
studies at Mimar Sinan University,
Department of Art Histary in 1994-
1998. He completed his master's
thesis titled “Istanbul Masjids in the
Period of Congqueror” in the same
department in 2002, and his doctoral
thesis titled “Housing and Settlement
in the Atatlrk Era: Exchange
Settlements” in the Department of
Architecture of the same university
in 2013. He received the title of
associate professor in 2019 and has
been waorking at Mimar Sinan Fine
Arts University since 1999. After
participating in the Iznik Tile Kilns,
Assos and Edirne Palace excavations,
it has been conducting the Yalova/
Altinova Cobankale Excavation since
2017, and it also conducts surface
surveys within the borders of Yalova
province. His academic studies
focused on Ottoman, Early Republic
and Ottoman architecture outside
Anatalia.

1976 Yilinda Yalova'da dogdu.
1994-1998 Yillarinda Mimar Sinan
Universitesi Sanat Tarihi Bélimui'nde
lisans 6§renimini tamamladi. 2002
Yilinda ayni bélimde “Fatih D6nemi
Istanbul Mescidleri” baslikl yuksek
lisans tezini, 2013 yilinda ayni
aniversitenin Mimarlik Balimiunde,
Atatlrk Déneminde Konut ve
Yerlesme: Miibadele Yerlesimleri
baslikli doktora tezini tamamladi.
2019 Yilinda docgent Gnvanini almis
olup, 1999 yilindan beri Mimar Sinan
Giizel Sanatlar Universitesinde gérev
yapmaktadir. iznik Cini Firinlar,
Assas, Edirne Sarayi kazilarina
katildiktan sonra 2017 yilindan

beri Yalova/Altinova Cobankale
Kazisini yirlitmekte, ayrica Yalova
ili sinirlarinda ylzey arastirmasi da
yapmaktadir. Akademik ¢alismalari,
Osmanlh, Erken Cumhuriyet ve
Anadolu disindaki Osmanli mimarisi
Gzerine yogunlasmistir.

Prof. Aysegiil izer

Born in Istanbul, Tirkiye.

Graduated from Italian High Schoaol
Graduated Cum Laude from the
Sarajevo Fine Arts Academy, Graphic
Design Department in 1985

Master and Doctorate Degree in graphic
design from University of Mimar Sinan
Fine Arts University.

2000 - Established own design studio.
2005 - Professaor.

Between 2005 - 2017 was Head of
Graphic Design Department at Mimar
Sinan Fine Arts University.
Co-Founder, ESTV-Design Foundation.
Member, GMK-Turkish Graphic
Designers Association.

Her works are published in numerous
publications, exhibitions, collections
and museums.

Held seminars, directed workshops,
participated in juries. Ran articles on the
issues of the profession.

Won Tl international awards.

Knaows ltalian, English, Serbian and
Latin. She has a daughter.
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Istanbul, Tirkiye dogumlu.

italyan Lisesi'nden mezun oldu.

1985 yilinda Saraybosna Giizel Sanatlar
Akademisi Grafik Tasanm Boélimud'nden
Cum Laude ile mezun oldu.

Mimar Sinan Guzel Sanatlar
Universitesi'nden grafik tasarm
alaninda yuksek lisans ve doktara
derecesi aldI.

2000 - Kendi tasanm stidyosunu
kurdu.

2005 - Profesér oldu.

2005 - 2017 yillar arasinda Mimar
Sinan Giizel Sanatlar Universitesi Grafik
Tasarim Balum Baskanligi yapti.
Kurucu Ortak, ESTV- Emre Senan
Tasarnm Vakfi

Uye, GMK-Turkiye Grafik Tasanmcilar
Dernedi

Eserleri cok sayida yayin, sergi,
koleksiyon ve mizede yayinlanmistir.
Seminerler diizenledi, atdlyeler yonetti,
jurilere katildi. Meslekle ilgili konularda
makaleler yayinlad.

T uluslararasi 6dul kazandi.

italyanca, ingilizce, Sirpga ve Latince
biliyor. Bir kizi vardir.
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Dr. Hasan Ulusoy

Event Organization Committee
Member and Panelist

Etkinlik diizenleme Kurulu Uyesi,
Panelist
hasan.ulusoyCmfa.gav.tr

Prof. Dr. Demet Binan
Event Organization Committee

Member, Moderator of Panel, Curator

of Exhibition

Etkinlik Dizenleme Kurulu Uyesi,
Panel Moderatori, Sergi Kiratari
demetbinan@gmail.com.

Prof. Dr. Mehmet Ozdogan
Panelist, Exhibition Participant
Panelist, Sergi Katilimcisi
c.mozdolgmail.com

Prof. Dr. Fahri Isik
Panelist | Panelist
patara88Egmail.com

Prof. Dr. Mustafa Sahin
Panelist, Exhibition Participant
Panelist, Sergi Katilimcisi
mustafasahinCuludag.edu.tr

Dr. Koert Debeuf
Panelist | Panelist
kdebeuf@artisinternational.org

Assoc. Prof. Dr. Meltem Dogan
Alparslan

Exhibition Participant |

Sergi Katimcisi
mdoganalparslangmail.com

Assoc. Prof. Dr. Aytag Coskun
Exhibition Participant | Sergi
Katilimcisi
aytaccoskun@gmail.com
Prof. Dr. Havva Isik
Exhibition Participant | Sergi
Katilimcisi
pataraB8@gmail.com

Prof. Dr. Nicholas Cahill
Exhibition Participant | Sergi
Katilimcisi
ndcahillBwisc.edu

Dog. Or. Giiler Ates
Exhibition Participant |
Sergi Katilimcisi
gueler.ates@Bgmail.com

Esra Bideci Tiirk
Exhibition Participant |
Sergi Katilimcisi
esrabideci@gmail.com
Dr. Peter Talloen
Exhibition Participant |
Sergi Katilimcisi
petertalloen@sdu.edu.tr

Prof. Dr. Mustafa Sahin
Exhibition Participant |

Sergi Katilimcisi
mustafasahinCuludag.edu.tr

Prof. Dr. Engin Akyiirek
Exhibition Participant | Sergi
Katilimeisi
eakyurek@ku.edu.tr

Prof. Dr. Zeynep Kogel Erdem
Event Organization Committee
Member

Etkinlik Dizenleme Kurulu Uyesi
zerdem(@gmail.com

Assoc. Prof. Dr. Kenan Eren
Event Organization Committee
Member

Etkinlik Dizenleme Kurulu Uyesi
kenaneren124Cyahoo.com

Assoc. Prof. Or. Selguk Segkin
Event Organization Committee
Member

Etkinlik Dizenleme Kurulu Uyesi
selcukseckin@gmail.com

Prof. Aysegiil izer
Graphic Design | Grafik Tasarim
aysegul.izer@msgsu.edu.tr
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EVENT IMAGES
ETKiNLiK GERSELLERI



579

1.
T.C. Briiksel Biiyiikelgisi | Ambassador Dr. Hasan Ulusoy



2
Curator and Maderator | Kiiratdr ve Moderatér Prof. Dr. Demet Binan
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3
Panellist | Panelist Prof. Or. Mehmet Ozdogan
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4
Panellist | Panelist Prof. Dr. Fahri Isik
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b
Panellist | Panelist Prof. Dr. Mustafa Sahin
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7
Panel 0 & A Session | Panel Soru ve Yanit Kismi | 10 May 2022



593

8
Presentation a Plaque of Appreciation | Tesekkiir Plaketi Takdimi
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9
Exhibition Opening | Sergi Acilisi |10 May 2022
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10
Exhibition Opening | Sergi Acilisi |10 May 2022
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1
Exhibition Opening | Sergi Acilisi |10 May 2022
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12
Exhibition Opening | Sergi Acilisi |10 May 2022
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13
Exhibition Opening | Sergi Acilisi |10 May 2022
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14
Exhibition Opening | Sergi Acilisi |10 May 2022
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15
Exhibition Opening | Sergi Acilisi |10 May 2022
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16
Exhibition | Sergi | 11-19 May 2022
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17
Exhibition | Sergi | 11-19 May 2022




613

18
Exhibition | Sergi | 11-19 May 2022
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19
Exhibition | Sergi | 11-13 May 2022
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20
Exhibition | Sergi | 11-13 May 2022
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Social Media and Press You

Advertisements u n
Sosyal Medya ve Basinda ¢ikan

Duyurular

@t.c.bruksel.buyukelciligi;
facebook T.C. Bruksel Buyukelgiligi
#EUCommunicationStrategy;

Youtube channel video:

Academic Panel “Anatolian Roots of
Present Day Civilization”

“Buniimuz Uygarhiginda Anadolu izleri”

https://www.belturkhaber.be/haber/turkiyenin-bruksel-buyukelciliginden-
gunumuz-uygarliginda-anadolu-izleri-etkinligi-3821

https://www.arkeolojikhaber.com/haber-brukselde-gunumuz-uygarliginda-
anadolu-izleri-etkinligi-33929/

https://gazeteturk.be/gunumuz-uygarliginda-anadolu-izleri-panel-ve-sergisi/
http://www.belcikaaydinhaber.com/?act=show&code=detail&id=22843

https://www.belemturktv.com/turkiyenin-bruksel-buyukelciliginden-
gunumuz-uygarliginda-anadolu-izleri-etkinligi.html

https://www.yenivatan.be/turkiyenin-bruksel-buyukelciliginden-gunumuz-
uygarliginda-anadolu-izleri-etkinligi/ )

http://www.belcikaaydinhaber com/?act=showEGcode=detailGid=22843
https://www.belemturktv.com/turkiyenin-bruksel-buyukelciliginden-
gunumuz-uygarliginda-anadolu-izleri-etkinligi.html

https://www.yenivatan.be/turkiyenin-bruksel-buyukelciliginden-gunumuz-
uygarliginda-anadolu-izleri-etkinligi/ )








